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Preface 


Indian Anthropologists have been studying the prim- 
itive and pre-farming societies since last seven deccdes 
of this century and of late they have also shown interests 
in the study of «he Complex Sccieties (Dubey: 1958, 
Vidyarthi: 1961, 66,78 Saraswati: 1970,75,77, Jha 1971, 
74,78 etc:) with special referencer to the traditional and 
non-traditional cities to examine the wider perspective 
of Indian civitization. Again, a few Anthropologists have 
also studied the so called weaker sections of the society 
with special reference to the Harijans ( Vidyarthi & 
` Mishra: 1977), but unfortunately no anthropological 
attempt had been made to study the Beggars and their 
problems, although some Philanthrophists and Sccial 
institutions (specially at Vardha and other places) have 


Deen doing some welfare works. 


Keeping, these things in mind, whan we were 
engaged in the study of the Great Traditional City of Furi 
(1974-75), one of the four Dhams.of the Hindus, we made 
an attempt to study the Beggars and Lepers of Puri town 
with a view to find out their Social strati‘ication, cultural 


¥ a 
identity, and, above all, to know their problems empirically. 


As the Beggars are wandering people and stay 
only _for a short period at any particular place, it was 
little difficult to get a stratified sample, and, therefore, wa 
made a sampling of 225 Beg7ars, out of which there wera 
140 Males and 85 Females These Beggars belonged “to 
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different age groups and castes, come from various parts 
of Orissa in particular, and India, in general, and speak 
different languages. Thus, firstly our main aim was to 
selegt a suitable sample of individual ଅegୱା for inten- 
sive and depth interview, and secondly to 3 MO them 
interms of ‘age, - sex, caste, education etc., on the basis of 
‘th€se samples. Thirdiy, attempt was also made to study 
“the various social factors, which led a person to enibraee 
begging. Fourthly, various ways and meQns were examined 
which they apply for begging and finally, Beggar's 
.attituds towards beggiiay as well as the people's attitude 
towards the Beggars, were also attempted to have-a total 
“and wider perspective of the snthtopological investigation 
of the Beggars of Puri town, which has been one of the 


Centres of Civilization since time immemorial 


While studying the Traditionat City of Puri, and 
specially the Beggars and ‘their: problems of: this city, 
1 got help and’ enouragements from many: teachers and 
“other individuals. First of all I: express my- gratefulness to 
Professor L P. Vidyarthi, Head of the Department of Anthro 
pology,- Ranchi: University, Ranchi, vcho not only asked 
me to undertake this .study, :but also .visited Puri and 
‘gave many suggestions to cullect the scientific datas on 
‘the Beggars and Lepers of Puri. Dr Manmohan Mohapa- 
fra, who had earlier studied some aspects of Puri under 
a German research project and had a first hand knotvledge 
of .these Beggars, helped us .by revealing, many insight 
and . empirical experiences about {he Beggars, for which i 
am highly thankful to him. Thanks afe also due:t6.Shri 
Kanungo, the then Officer .m Charge of the Town ‘Thanae 
of Puri for providing. information about the Beggars. . Nh 
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I am also thankful to Miss Surinder Khurana M. Sc., 
who collected some of the ethnographic data on the 
Beggars and Lepers of Puri which have been used in the 
present boog. 

My wife Shrimati Uma Jha accompanied me during 
my second visit 10 Puri when ! verified some of the data 
collected earlier and further added to -our knowledge on 
Beggars and Lepers of Puri,in which she also helped me 
in interviewing and obsetving the Beggars for which I am 
thankful to her. 

I am very much thankful to Panglit Shri Nand Kishor 
Dwivedi M/s. K®hor Vidyaniketan, Varanasi for publishing 
this book at an eaty date. Thanks are also cue to the 
Agrawal B-others of the Agrawal! Printing Press, Ranchi, 
Avho have shown very keen interests in bring ‘the book out 


‘from the press in time. 


Ranchi —MAKHAN JHA 
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INTRODUCTION 


Of all social evils today begging is perhaps the mcst 
demoralising. It constitues a very complex socio-economig 
problem. In fact all socio-economic changes are accom- 
panied with begging Today the problem of begging is 
very acute. India has more than five million beggars.” 
Half of them are able bodied making on an average more 
income than the wages of millions of ¢poor peasants and 
workers That is because a large section of the population 
considers giving money to the beggars as absolution of 


their sins. 
THE BEGGARS AND BEGGING 


When we make an attempt to study the beggar 
problem, the terms “beggar” and ‘begging’ need 


clarjfication. 


The children Act 1960, passed by the Indian 
Parliament defines beggary as ‘soliciting or receiving alms 
in a public place or entering on any private premises for 
the purposes of soliciting or receiving alms, whether 
under the pretence of singing, dancing, fortune-telling 
performing tricks or selling articles or otherwise ékposing 
or exhibiting with the object of obtaining or extorting alms 
‘any sore, wound, injury, ,deformity or disease, whether of 
hifhself dr of any othes person or of an animal, allowing 
onéself fo be used as an exhibit for the purpose of 


*9ee Illustrated weekly of India, Appril 16, 1972 


Digitized by PPRACHIN, SOA 


10 THE BEGGARS OF A PILGRIM'S CITY 


soliciting or receiving alms, But this definition is very 
comprehensiye. Begging cn be understood as a deviant 
pattern of human beings. The norm is that one should 
work for one’s livelihood. But when one deviates from this 
norm and lives on alms he is known as 2 ‘beggar’. A large 
Aaumber of beggars is a threat to this norm. It means 
non-utilization of available human energy and also a drag 


upon the existing resqurces of our socfRty. 


Begging is a pattern of human behaviour. It can be 
understood in terms “of a combination of circumstances 
peculiar to the life of a particular individual. Deviation 
from norma! behaviour creates a problem of adjustment to 
typical social situations. To understand deviation we have 
to take into account both attitudes and social situations. 
The situations in which the individual acquires abnormal 
attitudes in the process of socialization and the situations 
in which he exhibits abnormal behaviour, both have to be 
taken into account. The existence of begging depends 
in part upon the factors which stimulate individuals to 
commit offences and in pait upon he Gcpportunities that 
society presents for begging as well as the social 
tolerance. 


A simple act of begging can be understood in terms 
of needs and characteristics of the individual yyhkoebegs 
without reference to any one else. But as a repeltlilve 
pattern of human behaviour, i cannot be understobd 


apart from the society. It can be unqerstood as a procegs 


*5 


ushil; Chandra, Sociology of Deviation in Indias, Allied Publishees, 
Bombay, 1967, P-134. 
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of interaction between two institutionalised roles of the 
beggar at one harid and of the giver at the’ other, The 
beggar stretches outa hand and expresses a ‘need’. It 'is 
not important whether a particular beggar is really needy, 
what is more important is the hypothesized need of the 
beggar towards which the giver's astion is oriented.” 
The giver meets this need by dropping a coin in the 
outstretched hand of the beggar. By meeting the need of 
the beggar in this particular way he is acting in accordance 
with certain norms and characteristics of „nis group ard is 
simultaneously reepforcing the beggar'’s pattern of meeting 
his need, The niotivation of the giver is more complex. 
than the habit of the beggar. Customs encourage giving. 
Religion has mace ‘giving’ a virtue and can atcne for 
oné’s sins. The caste system established a particular set 
of persons with regard to whom giving was a matter of 
duty and who could live on the alms of others. Thus giving? 


became unrelated! to need. 


An act of begging can be analysed into two 
component parts—askirig and giving. Both of them aa! 
closely inter-related yet the attitude of the society to each 
of them»varies greatly. ‘‘Giving'’ is encouraged, but “‘asking’” 
is discouraged, and as to ask for one's livelihood has been 
considereg worst among all the professions.” Thus, society 


has an aimtivalent attitude towards begging. Since ‘asking’ 


*A saying in Hindi goes es such i, 

“g4q aA? near gifos7, ବୀମା ଅସୀ, ହଞ (ମୱ୍ୀମ ।” 

it means that of all professions agriculture i is the best one; business is 
of medium importance; service is demoralising and somewhat tolerable, 


ow} le begging is the werst of all. 
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requires that a beggar should be in need, he devices 
certain methods that creatcs maximum sympathy. His 
motive is to get the maximum he can from,acyiver, ‘Giving’, 
as already seen, is a complex phenomena One may give out 
of sympathy or as a duty feeling. 


WORKS SO FAR DONE 


Very few scientific works hate been done on the 
beggars thcugh nume-ous comments and views on the 
beggar problem anpear in the dsily newspapers and 


periodicals. A few works, that | came across, are as follows. 


The first scientific work in this connection is ‘The 
Beggar problem in Metropolitan Delhi’ conducted by Pelhi 


School of Secial Work under the guidance of M. S. Gore in 
1959. 


The Department of Rural Economics and Sociology, 
Utkal University, Bhubaneshwar conducted a study on the 
beggar problem at Cuttack in 1963, 


Another work is by a Sociologist, Sushil Chandra 
4 
on the beggars of Lucknow in 1967. 


The C. 1. D. Crime Branch Orissa also condycted a 
study on the beggars of Puri in 1972, specially for 
identifying the begga r thief and criminals. 


THE PRESENT STUDY 


Anthropology, which aims to study the man in 
totality, has already probed into varfous cultures and types 
of people, Previoulsy anthropological researches were 
_ mainly concentrated ଛାଉ" the tribals so much so that 
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INTRODUCTION 13 
anthropologists were referred to as ‘Tribalogists. But 
with the changing of times, anthropologists, both of India 
and abroad, hve adventured into the various dimensions of 
culture and civilization. In India, in addition to the tribal 
studies, the anthropologists have started studying both the 
rural and urban communities in orde? to have wider 
perspective of the Indian Civiliza tion. In Indian anthro- 
pology, this turning phase took “place after India’s 
Independance.” The significant studies of the urban areas 
have shown ( Vidyarthi : 1970, Jha? 1979) that rapid 
urbanisation, indystrialization and westernisation, have 
given rise to various social problems. Successful use of 
understanding towards the solution of these problems has 
given rise to ‘applied anthropology’,**, With the expansion 
of “welfgre and development programmes in the country 


the scope of applied anthropology in India has been 
enlarged considerably. 


Begging constitues a very complex problem of 
modern civilization. When an attempt is to be made to 
remove this problem, a Vareful study of the beggars has to 
be made. It requires a careful study because a beggar has 
accepted a way of life, a role in a Special type of social 
world and a system of attitudes that are not easily subject 
to change. Unhealthy patterns of living havg been 

transmitted to them Socially. So to understand the process 


*Foodetails see Prof L. P. Vidyarthi’s paper “‘Social Anthropological 
Regearchgs in India'’ Journal of Social Research, Vol. 9 No. 1. 1966. 
Also see hjs “Rise of Anthropology” in Indian in two volums 1978. 
**&or details see Prof, L. P. Vidyarthi'mbook ‘Applied Anthropology in 
Imdia; Kitab Mahal, Allahabad, 1968. 
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the begging, an interdisciplinary approach is required. 
Though in the present study an interdisciplinary approach 
was not applied, beceusse of several limitations, however, 
keeping in view the importance of the study of the beggars 
of a pilgrim'’s city, this topic was selected. 

As regards the selection of the field for investigation, 
Puri was selected, Puri town, which is located near the 
Sea tract of Orissa ‘iies between 19°28'N and 20°55’ N 
latitudes ଆମ between 84°29’ E and 86°25'E longitudes. 
Its b yundaries extgnd in the north to Satyabadi and Cuttack. 
The famous place Konark is situated at a distance of 30 
Kms. towards east of Puri town. 

The two principal attractions of Puri are the excellent 
sea beach and the temple of Jagannath, the lord of the 
Universe. The Jagannath temple is famous in the world for 
the Ratha Yatra and the Navakalevar of the three deities 
Jagannath, Balabhadra and Subhadra, which are worshi- 
pped here. In June and July every year, the images are 
brought from the temple and taken in three huge chariots, 
one for each, to Gundichabarin Tha Navakzslebar is 
performed at the interval of 8 to 19 years when the Brahma 
Paribartan ({ Transmigration of Soul ) takes place. Yisitors 
from far and near, both foreigners and Indians have found 
the climate of Puri agreeable in all respects 

LOCATION AND STATISTICS CF PURI 

Puri has gota population of 60,815 persons*, out 

of which 33,626 are males ‘and 27189 are females, 
Pardetai seatthe attthiar® Book “RISING IND 13-9 urbanAnthropo- 


logical approach to {Puri”’, published by the Classical Publishers, Now 
~Deihi, 1978. 
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according to the Census of India 1961. Puri town is 
situated on the coast of the Bay of Bengal at a distance of 
499 kms from Howrah and nearly 110 Kms. to the Scath 
of Cuttack by Road and 93Kms. by Railway. 


The place is the terminus of the branch Railway 
line which runs from Khurda Road. It fs also connected by 
an all weather mgotorable road with Cuttack and 
Bhubneshwar, the state capital. The town is famous as a 
place of Pilgrimage and also a place of health resort. 
Considered from both angles Puri bec@emes an interesting 
and pleasant place for a short change in both hot and 
cold seasons. 

Puri, being the seat of Lord Jagannath, attracts 
pilgrims from all parts of India throughout the year. The 
temple’ of Lord Jagannath and many other temples are 
located in the town on a wide thoroughfare known as 
Badadanda which extends from the front of the temple of 
Jagannjha to Gundichabari and on its either side are 
located various kinds of shops*. 

PURI—AN IDEAL PLACE FOR BEGGING 

Since Puri is a place of Pilgrimage, beggars all over 
the state congregate here with the hope of better alms 
and since there is a leper asylum next to the Loknath 
temple, I attracts lots of lepers both for cure énd alms 
collection. People from all over the country flock to 
the place to visit Lord „Jagannath and give charity to 
poor and needy pergons. The belief is that charity and 
alms given to the poor and handicapped will enrich them 


£) bid. 
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in holiness and after death they will go to heaven. Besides, 
there are a number of Mathas at Puri. The function of 
thgse Mathas is to give shelter to the poor and needy and 
to feed them. Near the Jagannath temp’e beggars get more 
alms as the pilgrims openly distribute mGney, clothes, rice 
and {food stuffs for, the sake of religious beliefs. For this 
there becomes a huge congregation of beggars at Puri. 
Another reason may be that when “the beggars gotoa 
distant place, they are among strangers and get rid of afraid 


and ridicule from theirriends and relatives. 


Thus, when we consider Puri from these angles we 
find that it has been an ideal place for the beggars and 
therefore, we selected it as an appropriate field area for 
studying the va:ious aspects of beggars. 


RESEARCH METHODOLOGY 


Methodology or the way of approaching a probmel 
has a great importance in any study Anthropology has 
since long come out from the theoretical study to the 
tradition of going to the people ang recording their ways 
of life. In every science the greatest importance is attached 
to the practical validity of the theoretical concepts. 
Anthropology is a field science, and hence in anthropology 
field-work serves as a means to verify one’s theoretical 
knowledge. It bridges the gap between the tkeorétical 
knowledge and practica! experiences, creates interest in 
the subject and serves as a sport of refreshment and 
distinction from the monotony of our system of education. 
Field-work is the only accurate and scientific method ‘qf 
collecting data in the field of social sciences. 
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Before starting for the field-work, the field methods 
and techniques are studied theoretically and. it is upto the 
investigator to select methods according to his field ‘and 
problem. An investigator should be very much careful 
regarding the application of field methods because a large 
portion of his success depends upon his way of inter 
pretation of the methods and persona! tactics. In order 
to examine the hypotheses framed for this study, field 
techniques were applied to collect the sci&ntific data on 
beggars. Among the scientific methkods, which | applied at 


Pur, mention may be made of the fol'owing : 


Firstly, | made use of the non-participant chbservation 
that is, |! observed the activities of the beggars from a 
qistance. It revealed many facts about their social life, their 
ways ®f begging etc. 


Secondly, interview was applied in order to collect 
data on their age, caste, religion, family, and other facts 


reyarding their personality. 


Thirdly, gchedw/e was used as an aid in interview. 
This helped in collecting the data in a structured form and 


in avpiding superfluous information, 


Fourthly, genealogical technique reflected many 
facts of their family life and some of the life-histories were 


also collected. 


DIFFICULTIES FACED 


The first difficulty an investigator faces as he enters 
‘the field is how to approach the people. Field experience 
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soon teaches him that no matter, what type of people they 
are, some of them will be very friendly and helpful where as 
otlfers will be rude and unkind. But a fiel@ investigator 
cannot ignore the letter type since he has to learn everything 
that constitutes the culture of the people. Here the 
tmportance of creating a report comes first. First of all, 
when an investigator enters a fie!d, he has to gain the 
confidence of the people under focus. As my emphasis 
was to study the different aspects of beggars, it was first 
of albnecessary to cGnvince the beggars that the study 
would do them no harm and was only for heir betterment. 

The people too were very anxious to know the purpose of 
my study. They did not wish any harm to be brought to 
the beggars. Here ! would like to cite a case. On the 
second day of my field-work, I interviewed a beggat who 
was very old and sick, suffering from asthma. He died 
the same evening. And there wes a rumour of my poison- 
ing the beggar, a cause Of ithe beggai’s death. Undouiedly 
the public was ignorant of my motives but later the people 
too were very helpful and threw light on many aspects of 
beggars and their behaviour. 


Another difficuity that came in the way of studying 
the beggars was problem of their mobility. Most of the 
beggars have no fixed place to stay. Beggars are constantly 
moving around the whole town and also visitifg. other 


places. So in most of the cases the interview was 

a A “ see O 
completed in one sitting only as, it would be difficult to 
trace the informant again. 


Another major difficulty was that allthe information, 
given by a beggar was not found to be reliable. The, 
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information could not be taken as correct at its face-value. 
Most of the beggars were ilfiterates and so. they were not 
able to tell {heir age correctly. Hence ! had to note down 
their approximate age. A beggar shows himself to be in 
need and to ke helpless. So he would never tell his 
income correctly. For this | had to depend on observation 
of their way of living and on other Sources Again, a beggar 
always exaggerateshis miseries and misfortunes and never 
reveals the facilities that are provided to him. For example 
“the lepers are given free treatment Jn five leper clinics at 
Puti No leper-beggar stated this fact ”and always enlarged 
his difficultiese Atso, ] found that many of ihe leper-beggars 
do not take regular treatment because of the time consum- 
ed at hospital which they can use for begging. Even other- 
vise, they use the disease as an advantageous factor to 


arouse compassion. 


Since a beggar’s attitude is to get the maximum 
oat of his benefactors, the beggar problem has to be 


understood with its various implications 
SOURCES OF DATA 


For the collection of data | had to depend not only 
on the beggars but also on the people, the LeproSy Control 
Unit, Para Medical Workers of the Leprosy Clinics, the 
Léprosy Asylum etc. These people gave information about 
?he ndture of the disease and behaviour of the people. As 
régard$ the behaviour of the ascetic beggars! had to get 
information from a few mathas (Temples and hermitages). 
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FIGURE OF BEGGARS 


~ No definite and accurate figure of the beggars at Puri 
could be known since most of them are riigratery. The 
figure also varies because the barometer of begging rises 
agd falls with the seasons of harvest. A large number of day 
labourers working in the farms then take up begging temp- 
orarily. Presently the number of beggass at Puri came out 
to be about 1500. Here | must state that this is approximate 
figure and is based oncestimation in the absence of any 


written record. 


A random sampling of 225 beggars was done, 
taking them from different localities to make the mass 


homogenous. 
SUMMARY OF CHAPTERS 


Since the present aim is to study the various aspects 
of the beggars, it is very necessary 10 have a clear idea of 
ihe terms ‘beggar’ and ‘begging’. These terms have been 


discussed in the Introduction as mentioned above. 


The first chapter deals with the origin of begging 
and its development in course of history. It shows how 
begging had arisen and what factors have lcd it to the 
present state. 


The second chapter has focussed on the chafacteris- 
tics of the beggars. Their compositions, based on age, Sex, 
caste, State, region, language etc. have been rade to 
classify then into four main categoriés namely the able 
bodied, diseased, physically handicapped and the religious 
mgndicants. 
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In the third chaptcr 1 have tried to present the various 
factors under which a person is forced to take up begging. 
Various scat environmental fectors that had been resnon- 
sible for his abnormal! behaviour are listed and the distribu- 
tion of the beggais has been done on that basis. Childhood 
conditions and poverty seem to be very important factors 


responsible for embracing begging. 


Chapter four deals with the economic life of the 
beggars. It dea!s with thes processes related with begging. 
Déys and beats of bcgging, their income, expenditures 
and savings have been analysed. An attempt has also 
been made to see how a beggar devices various methods 
in response to his situations; how he dresses and 


nequips himse!f when he goes out to beg. 


The next chapter i.e fifth is devoted to discuss the 
community life of a beggar. A beggar cannot be understood 
ip complete isolation from society. He has his own circle of 
family and friends with whom he shares many things and 
develops a pattern Gf life. Emphasis has been laid on the 
Lepoers staying in the Leper Colony in Bali Sahi near the 
Lokhath temple which shows a very fine example of 
community life. These lepers have developed their own 


laws end methods for them. 


Chapter six deals with other social evils that are 
associated along with heggary. Begging does not exist 
in isolation. The Smportant social evils are smuggling, 
Prostitution, crime and juvenile delinquency. These too 


result from social mal adjustment, 
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Chapter seven deals at viewing the beggars in 
relation to the society. The behaviour pattern of the beggar 
is geeatly influenced by the society. The mathas are respon- 
sible for the growth of ascetic beggars and their behaviour 
The Pandas help to a number of widows and give them 
shelter. Attitudes determine a man’s sccial behaviour, and 
with this view the att'tude of both the people and the 


beggars towards begging has been studied, 


Based on an empirical field invest gation, the eighth 
chapter summarises ‘he present study which deals with tne 
various aspects of beggars at Puri. The iniplications that 
come in the way of teckling the baggar problem have also 
been stated. This chapter is followed by some life-histories 
of the beggars and list of books used in the present analy- 
sis of the beggats of a pilgrim’s city. 
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The urge fcr doing something good for those who 
are sick, hungry, old. orphan or destitute has been one of 
tie basjc impulses of human beings. The ancient philoso- 
phy of Brahmanism and the later faiths of Buddhism and 
Jainism have collectively emphasized charity and assistance 
as a necessary tools to seek salvation The donor has 


beéh assigned a higher place in heaven.* 


Begging t¢day Stands out in direct relation to this 
Indian tradition. A large number of beggars collect outside 
temples and mosques expecting favourable sentiments of 
the religious people. Itis interesting to note that people 
gathering around temples give alms as a religious duty 
rather than out of charity, In other words it can be said 
that alms-giving is a duty feeling rather than out of sym- 
pathy. 

ନ 


" A Saying as mentioned in the Rigveda is as such 
i! 


୧୩ ତାକ ଦାସୀ ଞଷର ¦ । 
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In India begging had a respectabie beginning with 
the ‘Bhikshu#’ or the Sanyasi who left the world in quest of 
a spiritual truth. A visit by such a man was a religious 
association and it wes a religious duty to honour him. 
Buddhism taught compassion, purity and gentleness of 
human beings. People were encouraged to give alms. The 
offering of alms was considered to be a symptom of 
religious renunciation” The Sanyasi too enjoyed limitless 
offerings and cherity. In all religions charity is a fundame=- 
ntal Virtue. The deeds, done in this life. are considered to 


be the determining factors for the life after.death. 


So a high merit is placed on the alms-giving habit. 
Accordng to the Indian tradition every earning man 
should give a tenth of his income to charity. But tra 
number of unemployed and the hungry, increased to such 
an extent which gave rise to the modern beggar probler. 


In ancient times, there was no shame or loss of 
dignity to beg. Buddha himself was one of the wandering 
mendicants, moving from door to doer, with a bowl in his 
hand. But he himself nevar asked for alms and just received 
what was offered voluntarily by the giver. This custom 
still remains unchanged among many of the contemporary 
Sadhus. They chant slokas or coup lets in return of alms- 
giving. Beggars of modern days are supported “only by 
religious sympathy and they make best use of this religious 
sentiment. 


The beggars retained their status as guests” and 
“chance visitors?’ by the 5Sth.to 6th century A D, Kad By the 
time of Muslim invasions living on offering had beem 
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denigrated to beggary. Periods of social and economic 
disorganisation and change hive always been accompanied 
by increases in begging. Social organisation is refered to 
the co-ordination of folk ways, mores, institutional functions 
and laws. Andesocial disorganisation occurs when some 
break comes in this co-ordination. Then there is a confliat 
of some scrt or some function is not performed. Through 
its social organisatii{n a society provides the means of 
satisfaction of personal needs. When there is" disorganisati- 
on of means satisfactions are not uné#ormly provided. Social 
change does not always result in the behefit of the society. 
As the affairs of society change so do the patterns of social 
problems So whenever there has been progress or econo- 
mic changes taking place, the social structure is disrupted 
veith the result that begging increases. In Romé there 
were practically no beggars until hordes of landless people 
were sent to the city after foreign wars. 


A great increase in the number of beggars took place 
in the 19th century, when the British introduced agrarian 
reforms, which fQgrced darmers to leave the land. Like-wise, 
the industrial revolution sent hand-spinners and weavers 
to thg road forcing them to beg. Till then the joint family 
system took care of the weaker members of the family and 
helped in keeping begging in check. But under the pres- 
sure ° of “Industrialisation which brought with it. a rapid 
growth of population and its steady flight from villages to 
cities for jobs, the traditional pattern of the Indian Society 
started. breaking up.” The poor and the needy could not 
turn to their community or joint, family for sustenance With 
the seperation of India and Pakistan, a large number of 
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people who could not be adjusted to any way of living 
resorted to begging as thei role and mode of livelihood. 
Successive expulsions from Banglades h(East Pakistan) gave 


further momentum to this problem. 


Begging is closely associated with the emergence of 
private property. Primitive societies had no beggars. Men 
lived in small self contained groups bounded strongly with 
social ties. There existed the joint family system in which 
the father, the grand-father, the mother, the grand-mothe*, 
the sons, the daughters and their children all lived under 
one roof and used all their resources fcr joint life. Each 
member contributed according to his or her ability and 
took from it according to his or her need. It had many 
advantages. Orphans, old people, widows, the sick and 
the crippled were taken care of by the rest of the member 
of the family In primitive societies there were no writtcn 
codes of behaviour, Informal modes of control were 
suificient to maintain social haimony. But as the society 
becomes complicated the rights and rules of life are 
formalized. When the Indian socioty was organised on 
a caste system begging bhikshatan became a privilege of 
the Vedic students ( Brahmacharis ) and the ascetics. The 
diseased were also allowed to beg Rules were also made 
to punish illegal begging. The Parasar Smriti states that 
the king should impose fine on that village wheres persons 
wandered about begging and were not like Brahmacharis 
devoted to the study of Vedas. In the primitive society there 
were also other forms of support whish limited the growin 
of begging. Polygamy supported many ‘who might hdvye 
otherwise turned to beggars. Piostitution was also 
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a means of support, Slavery also served, to some extent, 
asa means by which depen:lents were cargd for. The 
disorganisation of these institutions disturbed the old order, 
and there was dn increase in begning. There were also 
periods when the „State assumed the duty of looking after 


the handicapped and the luckless. For example Emperor 
Ashoka organised Gopas to look after such people Similarly 
during the golden psriod of the Mauryas the state had 
established workshops for the training of the handicapped 
petsons. Kautilya, the great philosgpher and statesman 
laid down in his Arthashastra that the king should 
make arrangemejits for the care and maintenance of the 
aged, infirm. afflicted and destitute. The Mauryan state 
spent large amount of its revenue on its social obligations 
to the under-privileged. During the Mughal period too 
the stat¢ had a seperate department to supervise charity 
and endowment to the poor. 

In the western world begging first attracted attention 
in the 14th century. In England begging was first 


£ 


regulated in the year 1349 during the days of Edward II. 
In the legisiationoa diftinction was made between the 
able-bodied beggar who is fitto work and the impotent 
poor. The latter were generally allowed to beg under 
a licence. The legislation was against the ‘‘strukly beggar” 
the aged, „blind or other impotent poor were recognised 
as beggars {It should, however, be noted that the 
distinction between professional! beggar and the un- 
‘employed, labourer, who begs until he can find a job, i 

hard to draw, Both groups are produced by unsettled 
ecoromig conditions. The unemployed soon becomes 


.a.psofessional beggar. 
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In the 19th century a number of countries 
founded labour colonies “ where beggars and vagrants 
were committed to work for stated pericds and made 
to work under a strict discipline. But all this has not 
been able to check begging. 
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The most striking characteristic of the beggar popu- 
latjon is its heterogeneity. It is composed of persons belog- 
ing to “different age-groups, castes, religions and physical 
conditions. . 

Though beggars were found scattered al! over the 
town of Puri but they are found to be concentrated more at 
some parts of the town. 

About 31% had ho fixed place to stay. They slept in 
the verandas of shops and beneath some trees near the 
Narendra Tank. 

SEX-WISE DISTRIBUTION 


Sex, in terms of social roles, is very important for 
the study of beggary. The sex-role structure of the adult 
is pf fundamental significance. .The normal man has a 
‘job’ which is fundamental to his social status in general. 
Not only is this a matter of his own economic support, but 
génerally speaking, his occupaional status is the primary 
gdurce of income and class status of his wife and children. ® 
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From the above table one observes that the per- 
centage of females is largest for the able-bodied in 
comparison to other types of beggars. Ths is because 
a large number of families in the city live below subsistence 
level. The earnings of the men seem insufficient to 
maintain their families. Hence their women folk along 
with children go out for begging to meet the family 
income. Near the ,sea-shore and” near about the 
Swargadwar a large number of poor scheduled caste 
people stay with their families. Most of them are engaged 
in catching fish. It is a usual practice for the women ‘and 
their children to come out and beg near “the sea-shore to 
meet the financial dificiencies of the family earnings. 
Similarly wives and children of many South Indian 
rikshaw pullers take up begging during their free time. 
Itis for this reason that the proposition of female beggars 
under the category of able-bodied is larger in comparison 
to other types of beggars. The females under other 
categories are comparatively less due ito the fact that 
the females are usually dependents and are not expected 
to work to earn their livelihood’ For the old and 
diseased it is a responsibility of the family members 
to look after. So the proportion is rather small~ and 
those found begging are deserted, old or diseased 
having no one to look after them. 


AGE-WISE DISTRIBUTION 


ହି ¥ ଏ ~ . 
Age is an important factor if? the determination 
of one’s means of levelihood. The distribution of tha 


beggars of Puri based on age composition is as follows : - 
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Table No-3 
a 
DISTRIBUTION OF BEGGARS BASED ON AGE 


Age Cemposition Percentage 
Upto 20 years | 6.2% 
21 years to 40 . 32.4%, 
years ନ 
41 years to 60 354%, 
| years | 
Above 60 years | 26 3% 


trom the above table we see that the percentage 
of children and the old is less. It is attributed to the 
fact that the dependent children and the eged are 
maintained by the able-bodied earning member of the 
family which is a religious responsibility of the Hindus. 
These persons fustoré to begging when there is no one 
to look after them. {it is found that a high percentage 
of béggars lies in the adult group. This high percentage 
may be due to various reasons. It may be due to the 
persence of a large number of lepers among the beggar 
population. It is seen that the desease manifests itself 
after children. Persons suffering from leprosy are generally 
separated and not msUally allowed to stay in the family. 
SQ most of these people take up to begging. This group 
atso includes many of thoseewho are driven to begging 


“ue to poverty and unemployment. There are also able» 
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bodied who are lazy and prone to easy manner of livelihood 
who rather prefer to beg than work. Such persons are 
parasites of the society and are looked down upon. Such 
persons of the family do not get support of the other mem- 
bers and are thrown out. Most of the time these people 
‘do not resort to any useful means of livelihood and become 


criminals and beggars. 


However, the age composition of the beggar popula- 
tion clearly indicates that there is a loss of great of man- 


power of our sociely. 
RELIGION 


All the beggars are Hindus. This may be due to 
the fact that Puri is a Hindu place of Pilgrimage and holfs 
an attraction for the Hindu beggars. 


CASTE 


Incia has a unique social structure-the caste system. 
The caste system had a dominating influence in India’s 
social life. Caste usually determines the position of a 
person in society, his occupation, practice of customs in 
terms of diet, ceremonies etc. Each caste was a well-formed, 
homogenous group and had its own functions to be per- 
formed. With many changes like urbanisation, industria- 
lisation etc. taking place in the social structure” of India 
begging has taken place. Today weaith has become the 
determinant of social status. Inspite of the ideals of a 
casteless and class-less society in India, caste and class 
act as a potent factor in Aletermining stereotypes, social 
felationships and Socio-economic roles of men and womem. 
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The caste composition of the beggar population 
0 
reveals that they come from different caste groups. Their 


distribution (®ased on my sample ) is as follows :— 


TABLE—-4 
DISTRIBUTION OF BGGARS BASED ON CASTE 


CASTE NUMBER 


” 


Khandait 40 
Brahmin 34 
Kshatriya 11 
Gaud 13 
Teli 12 
Karan 11 
Mahishya 11 
Kewat 
Golar 
Pradhan 
Nulia 
Harijan 
Barber 
Kayastha 
Tanti 
Kumhar 
Masandar 
Bania 
Mochi 
Dhobi 
Patera 
Rout . 
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Kori 2 
Mali 2 
Carpenter 2. 
Gold-smith 1 
Lingayat 1 
Gosain 1 
Hansi 1 
Kol. 1 
Shakari 1 
Jogi 1 
Unspecified 3 
TOTAL 225 


From the above table we see that the maximum 
number of beggars belong to the Khandait caste. The 
reason is that a large population of the state lives on agri- 
cultural occupations. Because of low income they resort 
to begging. The next biggest group is of the Brahmins, 
The duties of the Brahmins included tvzachirg and studying, 
and gradually it converted itself into a monopoly of perform- 
ing marriages, upanayan and other celebrations... We 
find a large number of Brahmins begging due to poverty 
and many are helpless widows. The percentage of beggars 
belonging to lower castes is pretty large because of 


poverty and low standard of living. 
REGION-WISE DISTRIBUTION 


The maximum number of beggars hail from the stag 
of Orissa, the percentage being 56.72%; Howver the, 
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percentage of beggars coming from other states is 


43 28%. Their distribution ?s as follows : 
TABLE No-5 


REGION-WISE DISTRIBUTION OF BEGGARS 


REGION NUMBER 


Orissa — — 156 


@ 


West Bengal ——— 
Andhra Pradesh —— 
Madhya Pradesh —— 
Bihar i 
Uttar Pradesh —— 
Karnataka me — 


Maharashtra —— 


eh 
0 WwW = - ND WO ~ © 


Bangladesh —— 


Burma hE 


The above table shows that the maximum figure is 
from Orissa itself. The next figure comes from the near 
by state like West Bengal. The beggars belonging to West 
Benga? are from Mednipur district and is a “agricultural 
caste and those from Bangladesh and Burma are refugees. 
the beggars belonging. to Andhra Pradesh are generally 
fishermen and riékshow pullers. Rests belong to other 
states and are migratory. They come to Puri on visiting 


purposes. 


Digitized by PPRACHIN, SOA 


38 THE BEGGARS OF A PILGRIM'S CITY 


DISTRICT.WISE DISTRIBUTION OF THE BEGGARS 


n 


OF ORISSA 


TABLE No —6. 
ଠ୬ITRICT | PERCENTAGE 
| ମୋ | ୨୫1୦୪ 
| Cutak 1୫୧2 
 Ganjam | 19 2°, NH 
` 8୫ । ୩୫୦୦ 
~ Other Oistictଗe | 65% 


The above table shows that the maximum number 
of beggars hail from the district of Puri which accounts to 
the fact that immigration of the beggars from the near by 
villages is easier than from other districts. The next higher 
percentage is from Cuttack and Balasore, which are border 
districts Quite a significant number of beggars from these 
districts arc lepers who come to Puri for treatment and 
latter make begging as their profession. The percentage 
falls down considerably when we move to the other far 


off districts. 
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MOTHER-TONGUES 
TABLE No. 7 


DISTRIBUTION OF BEGGARS BASED ON THEIR 
MOTHER-TONGUES 


FF 


_Mother r Tongue Percentage 
| Ola - ୨702 ର 
Beng 195 pe 
Hi | "40 pe 
| Telegu Ne = 
| Other languages - ” 09 ର 


ଏ 


The above tabie shows that most of the beggars 
speak Oriya as their language because they come from 
diffefent parts of Orissa. About 19.5 percent are Bengali 
speaking. Most of them come from the Mednipur district 
of West Bengal and the rest are Bangla desh refugees. 
The next group is _ Telegu speaking constituting 54 
percent of the total population, The Nulias, from Andhra 
Pradesh, contribute more under this head. They live on 
fishing in the sea and go for fishing early in the morning 
and come back at the end of the day. Ouring this period 
the childsen, females and the old go out for pegging. 
They mosty beg on the Swargadwar road near the sSea- 
beich and sometimes near the Jagannath temple: Most of 
tke juvéniles are from this group. Some Telegu speaking 
algb statted as rickshaw pullers but due to ‘old age and 
ill- -health they maintain themselves by begging. The next 
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group is Hindi-speaking cCcorstituting 4 percent of the 
beggar popu:ation Most of them are the religious men- 
dicants. The percentage of beggars spnaking other 
languages is very small 

It is also seen that quite a considerable number of 
“beggars know one or more languages in addition to their 
respective mother tongues. Most of the befgars are Oriya 
and they could speak Bengali fluentiy. Although Oriya is 
the local language in this town and is the medium of con- 
versation among the? general population yet among the 
Oriya speaking, a considerable number of the beggars could 
speak Hindi well. Most of the South Indiahi beggars know 
Hindi. Hindi for them was the only alternative language 
by which they speak while beggirig. The educated among 
them could converse fluently in English. 

It, thus, appears that among the beggars the 
incidence of multilingualism is higher than that prevalent in 
the general population, This is because the beggars are not 
confined to any particular place, They have a habit of 
begging in different towns and they get an opportunity of 
meeting with different types of people, So that they come 
to know different languages. 

TYPOLOGY OF BEGGARS ON BASIS OF 
THEIR PHYSICAL CHARACTERS 


The beggars can be classified into four maim cate- 
gories :— 


(1) Able bodied 

(2) Physically handicapped o 
(3) Diseased © 

(4) Religious Mendicants 


-] 
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Besides these four categories there are beggars of 
another type-those who are mentally deranged. As their 
number appears to be very small they are not included <n 


the sample. 


The able-bodied form the largest group constituting 
4065 percent of the beggar population. Most to them 
come to beg becausé of poverty and unemployment, and 
later become professionals. The mathas ‘and temples 
dive free food to the poor. This @lso makes them take 
begging as an easy mode of living. H&wever, their largo 
number indicated the loss of a great deal of manpower of 


our society. 


The next group is the physically handicapped 
constituting 34 6 percent of the total. Under this group 
we ‘include those who are disabled by old age, blindness or 
other physical deformities. Having no means of support they 


take up begging. 


Diseased beggars form 19 5 percent of the total. Most 
of them are lepers except a few filarial or other patients. The 
high percentage of lepers among the beggars is due to 
many known and unknown inter-related factors Firstly, the 
incidence of leprosy among the general population of this 
state Is much higher than in other states. Orissa has more 
than two lakhs of beggars. The social prejudice agaist 
the disease being high, a,victim is seldom allowed to stay 
in the family. So most of them take begging as their source 
of livelihood in the absence of, other means of livelihood. 
Another reason is the presence of the Laper Asylum near 
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the Loknath temple, Many such persons come here for 
treatment, Most of them, after being discharged from the 
cjinic, do not return home as they are usually not allowed 
to stay in the family. Hence a lot of them take up begging. 
Often it is found that the leprosy patients do not like staying. 
in the hospitals and prefer begging in this town. The 
leprosy beggars have started a colony of their own and 
have started new family lives by marrying female lepers. 
As there is a Leper colony at Puri, one finds a hijh 


percentage of lepers, among the beggar population of.-Puri, 


The last group of the beggars is the religious 
mendicants forming only 5.4 percent. They take food and 
shelter in the matha. They beg only for some time during 
the day and for rest of the day they work in the matha. 


PART-TIME AND PERMANENT BEGGARS 


It is seen that a person takes up begging in ras- 
ponse to the situations of his life when he is unable to 
satisfy his needs. Poverty and unemployment are two 
motivative factors. When a person takes up begging and 
adopts it as a profession throughout his life, we many call 
him a permanent beggar. At times there is Seasonal un- 
employment since our economy is based on agriculture, 
With technology not very much advanced a lot depends 
upon natural factors, the result is that there is not work 
in the field throughout the year. So, many faced with such 
circumstances take up begging temporarily t6 tive over 
such periods. They may be called temporary beggars. There 
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7 
is another type of beggars who also take up begging 


temporarily. They are very low income grouped people, 
who find it difficult to maintain themselves and their 
families. This, they take up begging in their free time ih 
addition to their usual work and engagements. 
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] SOCIAL FACTORS LEADING 
| TO BEGGING 


What makes a man a beggar? A person is not 
innately a beggar or a criminal; he bzcomes one. As he 
constantly deviates from the norms of his group, he de-/e- 
lops that particular type of behaviours in response to the 
situations in his life although he was not born with thst 
particular behaviour. Hence the social environmental factors 
have a great significance in the development of attitudes 
and habits of an individual. No single factor is responsible 
to make a person into a beggar. ‘PeoplE resort to begging 
due to multiple causes. The observation of behaviour, 
study of individual life of beggars and the study of social 
systems reveal that one takes up begging due to many 
inter-connected social factors. 


Methodologically what is possible within the scope 
the present work is to select some of the important sJcial 
factors which generally lead people to begging “Beggng 
has been viewed here as a process of development of cer- 
tain attitudes and habits, The different factors studied are 
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to have contributed to this process, Thus, childhood condi- 
tions and family background have been analysed in order 
to see how th& circumstances of their life have been ର 
ponsible for this kind of disapproved behaviour see 
life-histories. 


CHILDHOOD CONDITIONS 


The influence of family in the development of an 
individual does not need over-emphasSis. Family is the first 
place where an individual is socialized It is in the family 
that he learns the various methods of living, behaviour, 
conversation etc. The family is a basic or fundamental 
form of society. It has some laws which every member has 
to obey. In the family a child is taught to behave in a way 
which confirms to the standard of goodness of the people. 
A divergence from such behaviour is checked by advising 
the child of the bad opinion of him which may be formed 
by other pzople. In the family the child learns the patterns 
of Lehaviour by the imitating the behaviour of other 
members of the family. In this way the family educates the 
individual to accept and obey social control. To a family 
a child attaches himself emotionally and from which he 
receives emotional satisfaction. The child's conception of 
his own personality and the type of relationship, that he 
will latter have with other people, are determined in the 
home. 

The beggars have been classified into various groupS$ 
on the basis of their family occupations. It was found 
that Hout 45 percent 6f the beggars come from purely agri- 
Sia families and the rest {;om those practising non- 


agricultural occupations. The number of beggars coming 


Digitized by PPRACHIN, SOA 


46 THE BEGGARS OF A PILGRIM'S CITY 


from agricultural families is large because most of the 
Rropuliation of the State of Orissa lives on agriculture. The 
economic position of the family also plays’ a great part in 
the development of an individual, It is found that most of 
the beggars come from those families which lived on or 
below subsistence level. To find out about the size and 
composition of the family it is found that 64 percent of 
the beggars come from large families with seven or 
more members and only 36 percent from small cand 
medium sized families. Thus most of the beggars, come 
from medium and large Sized families which are the 
most pre-dominant types in the State, In order to know 
the childhood conditions of the beggars, it was 
necessary to get an idea about the type of relationship 
that existed with their parents. Questions pertaining to 
this aspect were not succesfully replied. Most of them 
` complained about the hostility on the part of either father 
or mother towards them which is mostly due to economic 
reasons. I 

Considering the family background it is seen that the 
majority of these families are deteriorating economically. 
Some of them with abnormally large-sized househcelds are 
unable to provide the basic economic needs of their 
members. The total income of the different earners is 
hard!y pooled together and the distribution to various mam- 
bers is badly unequal. Most of the parents have, un- 
stable and partially stable occupations and uncertain in- 
comes. Both insufficient and uncertain iHicaines are_ the 
economic bane of an oyerwhelming majority of families 
from which the vagrants are drawn. 
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Thus, from the discussions we see that the 
‘amilies have not been able to perform° its manifold 
functions. Dye to low economic position and large size of 
the family proper care and hygienic nourishment of the 
children had not taken place which inhibited the growth 
of positive attitudes in them. Home, in this way, did 
not cater to the needs of some individuals. Certain 
basic needs both physical and emotional have to be 


satified for the proper development of ° attitude and 


habits. The child needs love; affection, sedurity, 
recognition and response. As he grows up his needs 
change. The «child needs to satisfy these needs through 


the process of adjustment In most of the cases of beggars 
home did not provide a wholesome atmosphere for the 
.ctevelopment of positive and healthy attitudes with a result 
that ୫ମଧି-ଃଓଞୀ norms developed in them. 

The next important institution which helps in the 
prevention of juvenile beggary and vagrancy is the school. 
After home, School has the closest contact with the child 
fora long period helping in his development. The main 
task of the scfioo! is to impart education to society in a 
definite and set way. A school has to keep in view the 
needs and requirements of the society. On one hand 
the school is the preservation of the values of the society 
and ; on the other it has to bring about social change. 
The “school educates,develops vocational efficiency and 
brings about development or healthy sentiments, good 
habitssand proper attitudes among the children. 

4n most of the cases of beggars it is found that the 
parerits are unable to send their children to school. They 
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themselves being pre-occupied; the children are left un- 
cared for, Unsocial norms and habits develop in them. In 
the absence of an appropriate and organiggd education, 
ବନୀ control remains merely an arbitrary pressure which 
cannot continue for long. The harmony of the individual 
~and the society is not maintained. The result is that the 
children become delinquent children. 
EDUCATIONAL STATUS 

Education plays an important role in the determin- 
atiom of one’s career end occupation. Lack of education in 
the present society is a serious handicap to many and’ may 
be one of the major causes of pauperism “and destitution 
in many cases. 

So far as the education among the beggars is con- 
cerned itis found not to be very high. Their pergentaye 


is as follows : 
n Table-8 
STRATIFICATION OF BEGGARS BASED ON EDUCATION 
Ce PPE Lert Ns Ae NE Ee OE ESE: 
Education | Percentage 
mm eee ete eters ——~ ——— TE Pe i eee ee EPL es TEE ES CT sere, 
No Education | 83.0 ptrcent 
Below 5th | 11.0 percent 
Below 10th | 3 8 percent 
Matric | 1.8 percent ¥ 
Inter-mediate | 0.4 percent ME 


The above table shows that the rate of education 
among the beggars is very less. Suclf people had not been 
‘able to adjust themselves ,to different life situations. ଓ 


‘nercent of the beggars had no education at all whic 
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shows that social control fails to function among them. 
Education is the art of adaptation. For mar’, adaptation is 
more social than natural. Hence, education adapts man,to 
society. The very influence of education can be noticed 
from the fact that the percentage of beggars decreases 
when education among them increases. An educated 
person will have more hesitation in taking up a demoralis- 


ing act like begging than an illiterate person, 
CONDITIONS LEADING TO BEGGING 


The problem of beggary, like other social problem 
is multi-dimensional. Its roots are found in the diverse 
satterns of its interwined and inter-locked social fabric. 
A person is not likely to turn to beggary in the flicker of 
a rnoment. However, there might be some immediate pre- 
cipitating factors and forces which may result in the 
récruitment of a person to this age.old profession. To 
some extent it can be said that poverty is the root cause of 
begging. Poverty is that condition in which a person, 
because of his inadequate income, cannot maintain his 
scale of living according to the standards of society of 
which he is a member. A man is poor when he cannot fulfil 
the m€cessities of life and he takes up begging for the 
fulfilment of the same, Poverty itself is the result of multiple 
causes, fn the present cgmplex economic organisation fate 
cor efforts of an irdividual are not the sole causes of 
JDoverty. So to eradicate beggary elimination of the various 
factors is required. 
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Table No. 9 


DISTRIBUTION OF BEGGARS ACCORDING TO THE 
£ 
REASONS LEADING TO BEGGING 


| ss. No. | CONDITIONS PERCENTAGE 
1. [| Victims of Disease । 20.8 percent 
© 2. [| Death of Support | 19,2 percent 
BU DG ES AR DRG 1 Ps 
| 4 | Extreme old ସୁ ।| 8.8 percent 
5. | Economic incapacitation due hh 
to handicap. 6.8 percent 
` 6. [| Dictates of religious order | 5.4 percent 
` 7. | adequate earni| [4.4 percent ¢ 
| 8. | Quarrel and ill-treatment Been 
* 9. | Bangladesh refugees [3,6 percent 
10. Forced by natural calamities | 3.1 percent 
11. | influence of others |31 percent 
| 12. | Born of beggar parents | 2.6 percent | 
| 13. [| Lazin:େ ।23 percent ଏ 


The above table shows that there are a number of 
factors wnich drive a person to begging. It should DOwW- 
ever be kept in mind that each of these factor does not act 
independently. 


From the table we see that the largest number is duu 
£ i La Ci 
to disease and sickness, While a man is unable to work 


dye to sickness, his income decreases and a major portion, 
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of his income is also spent on the cure of the disease, 
Thus, a Increases poverty and poverty also increases 
sickness. “ Hard labour in the absence of suffieient 
nutrition increases diseases among many. At Puri the 
diseased beggars were mostly victims of leprosy. In most 
cases they are not allowed to stay in the family and thus 
they resort to begging. 


The second category of beggars are found to beg 
due to the death of supporter., This category includes 
women and small children. In our society women and 
children are dependents and not required to work to earn 
their livelihood. Previously they were maintained in the 
traditional pattern of the joint family system. But with grow- 
ing economies tension and rapid urbanisation this pattern 
is braalting up with death of the husband, divorce or desert- 
io'n and these women are then forced to beg. 


The third category of beggars are found to beg due 
to the loss of work or unemployment, Unemployment is 
one of the mast serous causes of begging. India's basic 
problem is considered to be that of over-population. 
Though she had an ancient and impressive cultural history, 
there are insufficient economic resources to meet the needs 
of a vast number of people. Seasonal unemployment is 
extremely wide-spreed in India because agriculture here 
depends to a large extent upon the weather, So a large 
number of them, whoowork as day-labourers on farms, are 
unemployed for {dng periods as agriculture is not carried 
out throughout the year. Under these conditions they are 


forced to take up to begging as their means of livelihood. 
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The next group consists of old psople. Old.age is 


one of the difficult social problems of our modern civiliza- 
tiog. When a person becomes old his capachy to work 


decreases considerably. As a joint family declines in urban 
areas it becomes extremely customary for old people to 
Ifye separately from their married children. in case of most 
of the people, the average dally earnings are low and live 
from hand to mouth. ,So these peopfe have no savings. 
Even with salleativs security programmes of pension Sys; 
tems véry few old persoffs may be found on the assistance 
lists. The result is that most of the people of low income 
group like porters, day-labourers on farms, rickshaw-pullers 


etc., are forced to beg in their old age. 


The next group contains those who are economically 
incapable to maintain themselves due to handicap. tinder 
the handicapped we include those who are either handi- 
capped by birth or those who become handicapped later 
in life. When one is handicapped by birth or during his 
infancy there is a preparation of deviant status for him. A 
handicapped child has a typical rolé in tha. family which 
systematically sets him apart from other children. It pre- 
pares him for a minority status as an adult. In the case of 
a person who becomes handicapped jater in life the 
process is very much abrupt. In most of the cages of 
beggars when the economic position is not good. or 
because of the step-parent, there is rejecting attitude leading 
a child to resent both himself andvhis parents. The result 
is that his path in social structure is Obstructed. Besides 
disability, physically handicapped has to bear the aqdede 
burden of social rejection and emotional conflict, No 
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wonder, one finds a number of physically handicapped 
as beggars. 

The next group consists of those who take to begg- 
ing under the influence of religions, It would be more 
appropriate to say that they take Up begging under the 
cloak of religion. 

Under the seventh group we include those whose 
earnings are not sufficient to meet the basic needs of the 
family. There are few’ families of fisher-man and some 
rigkshaw pullers who beg in theif fres time to support the 
family income. 


The eighth group contains those people who take up 
begg'ng, because there had ‘been quarrels and ill-treatment 
jin the family. These people rather prefer begging than 
stayifig in such conditions. 


z The next group contains refugees from Bangladesh, 
when there was a large influx of populalion in India. Since 
ae large number of them could not be absorbed in the 


society they resorted to begging. 


Bssides unfavourable climate and weather, natural 
calamities such as the eruptions of volcanoes, flood, fires 
etc, cause serious damage to property and agriculture. The 
victims of such cases are left with no other alternative than 
to begs 

Another criteria for taking up begging is under the 
“influence of other beggars. This group comes fr m Medni- 
pur district of WestnBengal. Since many people have a low 
+ andard of living they take up begging As these people 
can raise their standard of living many more people of the 
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villages are influenced and take up begging temporarily or 
permanently. ” 

nN The twelfth factor for taking up beggingis that they 
are born of beggar parents. These people start begging 
from their very childhood and do not recognise dignity of 
lapour. 

The last factor is idleness Many persons, inspite of 
sufficient opportunities of work, take ‘up begging as an 
easy way of life. 

I: should, however? be noted that the above list_is 
not altogether exhaustive. These are some of the important 
factors which may be involved in various proportions in 
various cases of beggary. It is evident that the factors 
are mainly social, physical, psychological, economic and 
religious. Permutation and combination of diverse factors 
in each case do explain the reasons, which have led an 
individual to take to the profession of beggary. 
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In this chapter we shall discuss the economic 
activities of the beggars. However, we shall confine our 
discusaion regarding the days and beats of begging, their 
daily income, their savings or debts, their contacts with 
beggars and non-beggars, their methods of begging, their 
dress and the equipment that they use while they are out 
begging and finally the activities other than begging that 
occupy their timp, O° 

MAJOR AREAS OF BEGGING IN PURI TOWN 

„ The areas that are most frequently visited by the 
beggars are the places of worship, shopping and residentia! 
areas, bus-stops and railway stations. Beggars usually 
beg “outside their residential areas. This is quite 
understandable in view of the fact that the art of 
begging involves the evocation of feeling of pity and 
cdmpassion. And this is the best done in the areas 
wilere a clientele comprising Utter strangers is available 
in abundance. The task of imvocation is under-taken 
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with ease and facility among the customers unknown 
and unacquainted before. Moreover, begging in the areca 
where one lives also involves an elevent of di‘fidence and 
hesitation in extending the begging bowl before those who 


- 


are already known or acquainted. 


In Puri the higgest percentage of beggars is found 
outside the Jagannath and other temples. This is 
because beggars are sure to get alms as the pilgrims will 
visit the house of God and offer some alms to the needy, 
poor and the distressedn A few were also found to beg 
inside the temple ‘premises They are mostly physically 
handicapped. Outside the Loknath temple only lepers are 
found to beg The lepers also sit by the side of the Swarga- 
dwar road leading to the sea-shore. 


Only a few beggars confined themselves to & parti- 
cular area whereas most of them are mobile moving from 
one place to the other. The beggars get alms in cash in 
the shopping areas, while in residential areas they mostly 


Oo 


get rice, food and other edib'es as alms. 
TIME AND DAYS OF SEGGING 


For the begging days, it is‘evident that the days and 
places for begging are in commensuration with the general 
mobility of the people. In selecting the days for begging 
attention is diverted to whose areas where large number of 
people assemble on particular days of the week. i 


At Puri different times and days ate fixed for different 
areas in keeping with the local corditions ensuring tht 


gathering of large numbers of people who: may be ‘beggéd 
for alms. ` 
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Such as the beggars well be seen to be in maximum 
numbers on the railway plateforms when it is time for -~the 
trains to arrive or to depart The concenteration outside 
the temples also varies for different days and also at 
different times of the day. This depends upon when the 
deity is being worshipped, For example, the principal deity 
worshipped in the Loknath temple is Shiva. Pilgrims visit 
the Loknath temple on Monday whén the warship is done. 
Sb the beggars will gather outside the temple in maximum 
numbers on this day. Similarly the beggars collect outside 
the Gundicha temple in the second half of the day when it 
is most frequently visited by the people. The various Mathas. 
and Dharamshalas distribute free food to the poor at 
djfferent times of the day; and So the beggars will be there- 
accordingly. The residential areas are mostly visited om 
Tuesdays and Saturdays as these days are considered) 
auspicious for giving aims. And so also the Swargadwar 
Rqad will be seen to be full of beggars in the early hours: 
of the morning and then in the evening when people go 
to the seaside irr maximum numbers. 

Thus, we see that there is a regular movement of 
beggars within the town. Each place has certain times 


and dates when it will be frequently visited by them. 
BEGGING DISTANCE 


When the area covered by a particular beggar is con- 
sidered, it it seen to vary greatly. A few of the beggars may’ 
not move at ail and may beg at a particular place most of 
tife time. The distance coverec®by such a beggar would be 
Yery small.. But most of beggars are very mobile. On amb 
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average they cover about five miles on foot everyday. In 
case. of those beggars who stay in near by villages and 
cone to beg in Puri everyday, the distance covéred on foot 


may be even ten miles a day, 


~ 


Actually seeing how much a beggar moves is not 
constant because neither he has fixed begging places nor 
tixed begging hours. So how mucla he moves is all 
depending on Nis wish. It will be however agreed that all 
beggars are very moaile and constantly moving from one 


‘place tc another. rn 
MODE OF COVERING LONG DISTANCES 


It has been ascertained that almost alt the beggars 
at Puri walked to their places of begging. The handicapped 
lepers move in hand-carts dragged by the ab!e-bodied 
leper with whom they have formed associations. They 
visit places like Sakshigopal, Konark etc., by foot and the 
‘distance piaces like Calcutta. Cuttak, Bhubaneswar, 
Madres, Bombay, DCeihi, Kashi etc., by treins. Most of the 
Deggers travel widely because the means of transport for 
them is easy. It is easier for them to travel by trains 
‘because they do not have to buy tickets whereas they are 


Seldom allowed to move by bus. 
BEGGING HOURS 


A beggar has no fixed begging hours. It varies from 
individual to individual. Usually the beggars go out fer 
begging in the morning hours. {It must be remerphered, 
‘that rigidity of time is not observed by the beggars Oa 
‘an average a beggar begs for five to six hours. 
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AVERAGE DAILY INCOME 


In a study of beggary, the importance of studying 
the income “of beggars need not be over-emphasizedein 
view of the fact that a country like india, teaming wilh 
millions of undaerfed and under-clothed persons, beggary 
offers a better income than many of the occupations persu- 
ed by the people. It is quite understandable why a large 
number of people take up begging as their sole or subsi- 
digry occupation. 

As regards the average daify income, no acéurate 
figure is known since no beggar will tell his income 
correcty. Almost all the beggars get one meal either near 
the Jagannath temple or in the Dharamsalas. Besides this 
“the income in terms of money varies from 25Ps. to 
AS, 1Q or even more per day, The income differs 
on different days anid for different types of beggars. Very 
sick’and old manage to get only 4-8 annas a day since 
they are not able to move much. The income for other 
types of beggars may be roughly said to be as such: 

Able-bodied -Rs, 2 to 3. 

Diseased -Rs. 5 to 10, 

Physica!ly handicapped -Rs. 3 to 5, 

Old widows and juveniles - Rs. 1 to 2, and 

Ascetics -Rs. 5-10, 

Besides, the beggars also get rice and etlibles in 
“the residential areas. 

Thus we see that the diseased and, the ascetics get 
the maximum amount of alms. It may be because of the 
: sentimental ‘appeal in case of diseased whereas the ascetics 


[cd . - . . 
are supported by the religious sentiment of the people. 
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EXPENDITURE 
- Jn analysing the economic activities of the beggars 
expenditure forms an important item to bestudied, The 
general heads of expenditure of the beggars are on food, 
tea, smoking and other addictions like pan, ganja, opium 
and bhang. Some expressed that they also spent money 
on intertainments like cinema etc. They also spend some 


money on iterss of dail use such as soap, oil etc. 
SAVINGS 


Saving is considered to be a great virtue. Most of 
the people save money for future spending. The study 
of the savings of the beggars is important since this profe- 
ssion knows no indebtedness but savings only Reports from 
different parts of the country regarding the fortunés left 
by some beggars on their death are almost incredible. Yet 
these are facts. Savings vary greatly. It may be from no 
savings to Rs. 200 or even more, Saving is more in case - 
of individual beggars than those who also support their 
families. In case of many individuar beggers it is seen that 
when they get more rice as alms than they can use they 
sell it, and money is collected. Then again among many: 
beggars it is found that when they get new cloths they do- 
not wear them as it proves to be a hindrance in their pro-- 
fession. These new clothes are sold and the money is saved: 


by them. 


The beggars refused to throw light on their scvings~. 
However, a few cases which reflect on their ‘savings ar3- 
mentioned below :— 
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(1} 1! always carry about Rs. 10 with me. 
Other-wise | have Rs. 300 kept in the post office at present. 
{ See Life hBtory ). 

(ii) A beggar died in course of our field-work 
at Puri. At that time he was found to possess Rs. 60 with 
him. 

(iii) Another case narrated by the priest of Emar 
‘Math may be mentioned. A girl ¢ Bangladesh Refugee ) 
wprked in the Emar Math. She did odd Vole sueh as colle- 
cting flowers for the deity etc. In return she was give food 
.and shelter. It so happened that the priest had to go out 
for six months?’ On his return he found that the girl had 
turned to begging and refused to work again, Since she 
could save Rs, 50 every month after meeting her daily ex- 
p8nces She had collected Rs. 300 which she had deposited 
in a bank. 

We find numerous other instances where a large 
amount of money is saved by them because of their limited 
méans of expenditure. Only in some cases where the 
‘beggar stays away from his family and has contact, he 
sends some amount of money regularly to his family. 


TECHNIQUES OF BEGGING 


Begging is an act which requires a certain measure 
of skillfulihess and adeptness. Usually itis found that the 


‘seasoned’ beggar becomes proficient in his work. 


The patterns and téchniques of begging are usually 

® 
‘common to. most of the cities and towns. The ‘art’ of 
Heggipg usually consists of eveking the charitable feelings 
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of the people. For this purpose various manoeuvres and: 
techniques are employed ranging from the display of 
wounds and disabilities that are seemed to be reat 
exhibition of faked handicaps. 

Most of the beggars are seen to be shabbily dressed 
“while begging. They have minimum clothing on them and 
which too is in most tattered condition.Most of the beggars 
have a separate dress which they wear only during begging 
time, The hair is undone in a very bad state. The ascetics. 
keep” natted look. In” their hands they carry a begging: 
bowl and which is one of the most important equipments 
they posses. The ascetic beggars are dressed in saffron. 
robes of religious mendicants and wear a sect mark on:- 
their fore-heads, They usually carry a self-made instrument 
with them and chant the name of God. Most of thsm are- 
not true ascetics, 

Handicaps and wounds have sufficient appeal to. 
arouse compassion. That a handicap should arouse greater 
sympathy is natural and the beggars know this, So many 
able-bodied exhibit handicaps. The lepers tie bandages; 
whether or not they may have, on many wounds Many 
able-bodied too just tie bandages to express disease and: 
handicap. This type of behaviour is observed more during: 
festival days when an interesting feature is observed among: 
the begjars living by the side of the Swargadwea I „Road. 
These beggars spread a number of cloth pieces before 
them. It is a small, square piece of cloth put on places with: 
the help of small stones by the side of the road. Th 
number of cloth piece varies from two to fifteen fOr diffg- 


- a . mn ” 
rent individuals. The passers by presume the empty places: 
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as belonging to other beggars who have perhaps at that 
time gone to other places tb beg. They drop coins and 
rice on ech cloth piece and the beggars later coflect 


the whole amount. 


However, inspite of all these there, are large. 
number of beggars who comprise real distitutes and who. 
cannot in any way eke out thgir livelihood without a: 
gupport of the Society. The pressure of | circumstances: 
impel them to stretch their beggfng bowis beforf¢ others. 


and to live a life of degradation and humiliation. 


SOCIAL CONTACTS 


Though social isolation may be deemed as one of 
the major characteristics of the life of the beggars, yet all 
the beggars do not live a life of social isolation. Since 
beggary is considsred t5> be a deviation from the stand 
point of normal ways and means of livelihood in society, 
beggars may be considered as socially isoiated in the 
context of the society at large. The factor of a beggar'’s 
isolation from society is related to his life and living. It 
has been found that among beggars who do not have any 
permanent or fixed place of abode and who sleep in. 
verendas and open spaces, the majority consists of those: 
ite liye all alone.’ Those beggars wno live in hutments or 
fiouses and all those who live in groups or communities. 
have® relatively ae Wider area of social contacts as 
Sompered ‘with. the Socially isolated beggars who live: 


without any fixed abode. 
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The beggars have their own nerms and values which 
set them apart from the mass society and impart a certain 
measure of internal cohesion and solidarity, as we shall 


seein the next chapter. 
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COMMUNITY LIFE OF BEGGARS WITH 
! SPECIAL REFERENCE TO LEPERS 


Triough a beggar is considered to be a social out- 
tceaste, but he should not be understood isolated from 
socie iVelt is Observed that he lives either with his family or 
Jiencs cr ir groups within beggar colonies. However, the 
beggars: cf a pilgrim’s city form their own society. 
Ali: beggars at Puri are not completely homeless. 
Moss cf tiem are found to have fixed places to which they 
uwsusiiy return by aight td take shelter. Some of the beggars 
were found to sleep under trees on the roadside or outside 
publjcbuildings and shops. Some of the beggars would 
always ceme to the Jagannath temple or the Railway 
Slaton by Me But in some of the cases the convention 
For conting back to tFese places are not maintained. Some 
beggazs have made huts of bamboo, sticks and earth by the 
side cf {he Swargadwar Read and stay there. Others have 
aken rooms Qn rent and live with their families. Most of 


thé beggars have their families staying in the villages Thus, 
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it is only in few cases that the beggars are individuals; and 
maintain no contract with the family, However, in most of 
tie cases it is found that the beggars regularly visit theie 
families or maintain correspondence by letters. 

The lepers staying in the Jivaram Palli in Bali Sahf 
near Sri Loknatn temple show a very good example of 
community life. Here one finds both beggars and nan- 
beggars staying togetfsr, leprosy being the common fectior 
for their community living. Before knowing abcut ,tfeic 
way of life it is GpeScarY to know something about the: 
disease which binds them together and is responsible for 
their common living. 

For centuries leprosy was viewed with fear and. 
horror. It was considered as a curse of the gods far sins 
committed in the previous life with a result that theodiseas- 
ed was literally regarded as a criminal and a socal Gutceste. 
He was stoned and flogged publicaliy. They were ailow-eG 
to stay in secl ision away from society. A patient of leprosy 
is subject to constant humil.ations bacause of the absence 
of knowledge about the disease. Mow it is known that the 
disease is bacterial and is due to the damage of the gferi- 
phaerai nervous system. The leprosy germ destrosse Botft 
the nerves that carry sensations of touch, pain and heat te 
the brain and bring instiuctions from the brain to the 
muscles to act. Repeated injuries (dlua «to the idss of 
sensations to pain slowly result in mutilations and 
deformities such as claved hands, open wounds and 
ulcers on the limbs etc. Disfigurément with nodulés 
all over, depression of the nose and in some casas. 


e2ven the loss of the sight is however observed in very’ 
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advanced stages. With sé¢ere physical handicaps. 
these persons are forced eithsr to live in charitable 
institutions or to bsg when deformities are used with 
advantage to arouse compassion. This very life becomes ar 
everyday struggle for existence. The Lepers Act of 1898+ 
still valid today, forbids a leprosy patient from having a bath 
or weshing clothes a® a public tap, or trevelling in & pubfic 
vehicle other than the train. Even the Conservative Marriage. 
Act ‘considered leprosy sufficient gynund for grantingsdivo- 
rce to the spouse of a leprosy patient. v 


With a view to tackle this enormous problem invot- 
ving almost one pecent of India’s total! population, the 
Government launched the National Leprosy Control pro- 
grammg about 23 years ago to eradicate and contain the 
disease. At Puri there is the Leprosy Control Centre near: 
the Narendra kund. {It gives free treatment to the peoplé. 
About 2000 l[eper patients are given treatment in villages. 
Besides, there are five Control Units giving medicines to the 
afflicted. The “Leper Asylum and Hosoital” which is situya-- 
ted outside the Loknath temple was set up 50 years ago by- 
the Hindu‘Kushto Nivaran Sangh’. Its capacity is eighty. 
Only those lepers who are in advanced stages are admitted. 
in the Hospital. After being treated which may take a few 
sears, one is given a‘doctor’s certificate. He is declared to 
be fit to move in society and take up any iob. Most of the 
cured patients are seen to have settled in the leper colony 
im frofft of it. Thesprejudice against the disease still per- 
sists arid the cured lepers too are not permitted to stay in 
socjety. In some cases the ener had been offered jobs 
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which they refused. The age-o!d prejudice against the 
disease has torba2 rooted out from the people's minds when 


we venture to tackle the beggar problem. 
THE LEPER COLONY 


The leper colony at Puri is locally known as Jiveram 
Pal, St came into .existence about 50 years back. In the 
colony there are 264 adult lepers ot of which 128 ere 
males and 126 females. Besides this there are also a few 
cured-!epers who have éettied in this colony. The eoigny 
started when a few lepers made huts for them and settled 
in this place. The colony later grew in size &énd has assum- 
‘ed its present position. It was pointed that they had 
bought the land for Rs 500 which, | later found out, was 
mot true. The place was occupied by themselves only. 
In the colony one finds people having different levels of 
‘education and beloning to different walks of life. PeOpie 


have devetioped laws and code of discipline for themselves. 


On entering the colony it gives the appearence of a 
‘small village. The colony is kept very neat. ,One is attracted 
by their efficiency and quickness of performing jobs with 
their mutilated hands. The type of the house also varies 
according to the economic position of a person. Most of the 
houses are ‘Kuchha’ with thatched roofs. Only a few have 
cemented floors. Usually the floor and! walls have a* mud 
plastering and a cow-dung solution is applied over it. 
Their roofs are covered with a kind of rough blades of 
grass or straw. The houses are of different Sizes and gene’ 


¢ally have one or two rooms... Some people also own, fish® 
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ponds and palm trees of their own. The fish is sold: 
within the colony itself. Depending upon the economic 
condition some, also have goats and hens. 

Most of the beggars possess the articles like furniture, 
mats etc. Some houses have wooden chairs and benches. 
for sitting purposes They mostly use utensils made of 
aluminium. The spoons are made of wood and prepared 
by carpenters in the colony. The shuts from outside are: 
degorated by paintings on the walls. 


In the colony only a few beggars stay as individuals, 
Most of them arg married and lead a family life. Marriage: 
and family life provide them a sense of community and. 
security No formal marriage ceremony takes place among. 
thgm as the couples decide to stay together are con- 
sidered husband and wife. Some of them come to know. 
each nther white they were still in the Leper Asylum. Most 
of them get an opportunity of selecting their mates while: 
they stayed in the colony and also because they moved: 
from place to place together for begging purposes. Most 
of.the marriages are by mutual choice and only a few cases 
are found when they are settled through friendship or by 
blood relationship. Marriages are celebrated by general 
feasts. Their family life is found to be stable. Although 
sex-gratitigation is one ‘of the important reasons for the 
instiution of marriage, yet more important isto get a 
corfhpanion in their suffering and age. As they are handi- 
oa.ped *by disease anqd there is uncertainty about income 
the neet! each other's assistance even in their economic 


life. Family life is strengthened’ by co-operation and divi- 
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sion of labour. Women usually stay at home and cook 
and look after the small chiidren. The men usually go out 
10 beg. If the economic condition is not very good, the 
women alsa go out for begging purposes. Usually in their 
Jree time, the women sit to beg by the side of the road 
near the Lok nah temple. 

The children of the leper who are normal and free 
‘from the diszsase are sent to the ‘Baleshrems’ ( children 
. care centres) at various places tike Bhubaneshwar, Cuttak, 
Berhampur etc., set up by the Red Cross Societies. * The 
‘jepers do not wish their children to beg since it is ‘very 
‘demoralising end neither enhances their Social prestige 
nor it increases any good income. The lepers are very 
critical about the stendard of living and the quality of 
food served to their children in the Balashrams. Marriages 
of the children are usually settled by the Barents since 
‘they are constantly moving from one place to other. Caste 
18s not taken into consideration in settling the Marriages. {It 
‘is the education of the child and the economic position of 
‘the family that is more important. Formal marriage cere- 
‘mony, initiated by a Brahmin priest, is held. The present 
‘priest who is mostly invited, is Pandit Hari M.shra from 
‘Gokulpur. Dowry system is prevalent. The items given in 
“dowry depend upon the economic condition of the family. 
The things which are generally given in the dowry are 
gold ornaments, clothes. utensils, raoio etc. Most of the 
“tepers have landed property in the villages which they do 
not utilise themselves and is transferred to their dhildren 
“onwards. The newly married couple then stays aWay frm 
“the leper colony. The boy usually takes up some job or 
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Jooks after the land of his father. They occasionally come 

And pay visits to their parents living in the “ leper colony. 
i 0 

‘Sometirhes theesOns send money regularly to their parents 


if they are in need. 


Within the lepers colony there is a lot of difference, 
in the economic positjon of diiferent families. A few 
maintain themseivese by begging alone. There are a 
jouw, who never go out for begging, These “people have 
opened grocery shops within tha gplony. Some own fish 
ponds, goats, hens, palm trees etc., aad they carry their 
rade within the colony. Some people have training in 
»9me sphere of activities viz there are some carpenters 
and som3 masons among ths lepers, So these people have 
an additional incom2z besides begging. For example when 
carpenter makes wooden spoons and hand carts he does 
not go out for money. Again if a leper with mutilated 
hands, goes to construct his hut he requires co-operation 
of pther and hires labour. However, as these sources of 
5ncome are not regular, they go out to beg on other days. 


The common saurces of entertainment among the 
depers are listening to the radio, and playing cards, dice etc. 
They are also addicted to ganja, opium etc. They often 
discuss political issues, as well as the prospects and down 
falls df different peaitical parties of National and State's 


revels. 


The lepers of this cqlony have made customary lows 
fOr themselves to maintain order and harmony, They have 
ae Panchayat with elected members and a Secretary to 
decide their internal disputes. The present Secretary Shré 
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Arjun Nand, is the fifth Secretary after the formation of their 
Panchayat. He does not go out for begging presently and 
has a grocery shop. The list of the Secretaries Cf their 


panchayat js as follows: 


(1) MNarayan Lambardar 

(2) Pradip Kumar Singh 

(3) Dhurva Charan Sahoo 

(4) Kanoo SahOo 

(5) Arjun Nand, 

Arjun Nand ig the Secretary since 1974. The Seve. 
tary is elected every time and his post generally terminates 
with his death. At times there may be general disapproval 
and the Secretary is removed from his post. Meetings are 
called when there is a matter to be decided. Meeting is 
usually held in the evening time, Although the days ae 
not fixed for meeting, but whenever there is a complaiz of 
there is a dispute, the meeting is called to settle it. The cuf- 
prit is fined depending on the nature of his crime er guilty. 


TEMPLES OF LEPERS 


The Lepers have made their own temples ‘in the 
colony. Presently there are two temples. One of the temples 
is a hut-type. The second temple has been raised oct B 
cemented platform, having:‘a thatched roof over it. n fe the 
centre of the platform they have an elnvated strudtusé am 
which they have placed the photograph “of the deity. Whew 
worship the Hindu deities Only the Brahmins among them 
rcan go inside the temple and worship.° On every Sunday & 
religious gathering is held. Generally it is held from é Pe. i 
to. 8 P.M. It is then followed by a general feast. The food! 
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is cooked in the community kitchen in big utensils which 
they have for this purpose. They have a store in front of 
the temple where all such thing are kept. A mela or tite 
annual function is held annually in the month of Baisakh 
(April-May). It continues for two to three days. On the 
occasion of this me/a they invite their friends from different 
places like Bhubaneswar, Cuttak, Rouikela etc. Thus they 
maintain regular contacts with lepers of other places. 
Whenever some lepers go to the otker places they stay in 
the leper colony at that place and they are accorded a warm 
hospitality. For’ this occassion they get invitation cards 
printed and invite important persons of the town. These 
people donate money on this occassion. During the pre- 
vious yéar they had collected Rs. 500 as donations. The 
lepers, of Puri celebrated this annual function in the month 
of Baisakh. Three to four representatives come from leper 
colqgnies of other places wherever they have contacts. 
Similarly, when they hold annual functions at other times of 
the year, three-four persons are sent to attend the function 
there. 

“Thus, we See that besides, being a source ‘of enter- 
tainment, the annual function has other aspects too. It 
helps them in maintaining contacts with other lepers and 
gives tem a feeling, Sf solidarity. It is a source of extra 
inceme, and in this way they are also able to get the atten- 
tion of the society. Elaboration of their grievances arouses 
pity in the hearts of the people and later On this helps in 


their profession. 
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Another interesting faature which binds thes3 lepers 
together is fhe S,/stem of shared begging. It was started 
during tha tims of Narayan Lambardar, the “irst Secretary 
of the Colony. It is biased on the fact that earnings of 
different lepers are very unaven This is because some are 
mare handicapped due to disease than others; thay can 
not bag as etficiently as ochers and it was decided that 
they should beg in groups on Saturday. Ths day is being 
considered as an auspicious day to the Hindus for giving 
alm§. On this day th> shopkeepers and the house wives 
generally do not refuse the beggars even when they ‘are in 
a group. So every Saturday the lepers form small groups 
consisting of fifteen to twenty members in each group and 
move on for b:gging. It should be noted that neither the 
number nr the mambership is constant, An indivicual 
himself decides the group he wishes to join Each group 
then decides the area of the town they wish to bey For 
example a group may go to beg in the residential ares, 
other may beg in the shopping area and the third may go 
to the area near the Railway Station. The whole group 
then comes to a common spot where from they will dis- 
perse in different directions. A group comes outside the 
Jagannath temple in the morning. The begging times are 
usually 8. P:M, te 1 P.M. Here smaller groups consisting 
of threé to four persons are made. Pifferent axéasewithin 
thsir jurisdiction of begging are alloted to them.. Now each 
sub group will move to different Mohallas. Each sub- 
group has three or four members and the chices of 
cheating are ruled out. Still if one tries ‘to cheat, the 


matter is brought bafore the Panchayat and the culp it is 
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f 
fined. So the leper-beggars do nqt attempt at cheating and 


‘very few such cases are reported, 


Aftet the Db&gging rounds the beggars come back to 

e'the Jagannath temple by one O'clock. All the alms are 

collected and then divided equally among all the members 
‘of the group. 

The above rule ef begging reflects that there is a 
‘community sentiment prevailing among them. Collective 
‘participation in begging leads them to jdentify themselves 
“with each other and they develop the ‘we feeling’ and 
.a group solidarity. 

Though leper colony is a unit in itself, it is found 
to be in interaction with the whole society. Some of the 
lepers* arg, economically well cff and they sell milk, eggs 
etc., to the hotel.owners. A few are smugglers and they 
‘smuggle ganja. opium etc., from other states. Since they’ 
:are also involved in criminal activities they are in conflict 
with v8rious such people among whom the criminal beha- 
viour is found. Because of their involvement in under- 
wortd activities they have to maintain a valance with those 
‘people for, they had put the Leper Colony on fire twice 


when there was a severe loss of property. 


Thus, we see that the Lepers have a community 
living beeaute of a common tetritorial area, community 
sentiment and a common profession. Staying in cluster 
together facilitates contact, furnishes protection and makes 
easier the organization anU integiation of the group Even 
though they come from different, places with different 


backgrounds, living in the same locality makes them have 
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a distinctive community life. They share common memo- 
fies and traditions, customs and laws. It shapes their 
attitudes and interests. This community, Sentiment is due: 
to the feeling of identification of role and of dependency. 
Sharing a group life develops the “we-sentiment’”’ and also: 
makes them depend on each other. As there is a Secre- 
tary and the Assembly members, there comes the effective 
implementation of. roles, through which discipline is 


maintainad 


Social life of beggars staying at other plac&s is en- 
tirely different from that of the inhabitant of the leper 
Colony. Such colonies are found outside the Jagannath 
temple, near the Railway Station as well as near the Sonar 
Gourang temple. The beggars of this colony consist, of a: 
heterogenous mixture of both temporary and ‘permanent. 
beggars 


Life is based on competition and there is no co-ope- 
ration among them. The beggars live in small groups of 
their own and take no interest in the activities of others. 
Even a beggar staying continuously for seven years in & 
place may not know who stays near him. The beggars in. 
these colonies are able-bodied and hence they are more 
conscious of their status and they hesitate to identify them- 
selves as beggars. Outside the Railway Stafidn. beggars 
and some families of OHO e Ges sty together at a 
common space. Among the non-beggars are famiftes of 
low income groups such as medigine-sellers, uteénsil-sellers 
etc. in the evenings all these people sit and ‘disci!ss pGlitical 
matters, or play card and dice. 
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In these colonies some lepers are individuals, some 
are married before they have settled and others have formed 
associations. These who are individuals, carry all their, 
‘prossessions with them during the day, During the night 
‘they sleep with their belongings under their heads to prevent 
them form being stollen. Those, who live in families, leave 
the small children or old people in charge of their posse- 
ssions when they go aut to beg. Sometimes a few indivis 
‘dual Adeggars form associations with very old beggars who 
jook atter things while they are out Gor begging and in 
‘return they give them food, 

Generally an individual or a family takes up begging 
“due to dire circumstances. So he is discarded from his 
family and clan. In some cases he may pay occasiona! 
Visits to hss family and friends and at other times he may 
‘never maintain contacts with them. However, if the whole 
clan takes up begging they develop their own systems for 
‘them. Their life pattern changes and these new systems 
.create new circumstances. The childrert of the clan are 
‘Drought up in this sort cf environment and they take up 


begging since their childhood and Jater on become 
professionals. 


One such of group of professional beggars was 
“found to stay near the Railway Station during the course of 
our field werk. This group came from the District Pélamau 
(Bihar) and they were ‘originally basket weavers. {tis their 
third. generation which is living on alms, Initially a few 
individuals took up to begging due to poverty, more foilow- 
.ed Suit dnd in course of time the whole clan adopted 


begging as their source of livelihood. These people lead a 
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nomadic way of life and, are constantly moving from one: 
place fo the other. They stay near the Railway station: 
when they are at various places. They usually do not stay 
at a place more than a week and move to places like 
Calcutta, Ranchi, Jamshedpur, Puri, Cuitack, Bhubaneshar 
etc. These people always move in groups of two to three 
families and on certain occasions they all collect at one 


place and ,chalk out the future programmes. 
These beggars have special preferences ior Le9ging 


places & areas. Wiiile the women beg in residential areas. 
carrying small children with them, the men go to the shopp-, 
ing arees The women try to get old cloihes and the men 
try to get money and rice as alms. They take meal in the 
morning and then they go out to beg in dirty clothes. They 
return in the afternoons. After having a bath ang changing 
clothes they have a second meal. When these people have: 
collected quite a big number of old clothes, a day is spent 
washing them and another in mending them. They sell. 
these clothes to the Nulias and rickshaw putters. ® 

Children generally do not beg. However, boys. 
start begging when they have grown up end the girls are 
allowed to beg when they are married. The marrjages are 
arranged by the parents. A Brahmin priest is called to 
initiate the marriage ceremoney and the whole clan is them: 
invited. They spend large amounts pf money en weddings. 
Then the son separates from his parénts and starts a new: 
family life. Various ceremonies like mundan ceremony: 
etc. are also observed by them. 

This group of beggars are very concious, of heir 
status and do not generally identify themselves as beggas.. 
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\When they are not beging they put on neat clothes and 
make their hair tidy. Women are very fond Gf ornaments. 
To recreate themselves they go to movies and on an ave- 
rage they see two movies every month. They goto the 


sea- shore for enjoyment and have sea baths at times. 


Thus, we sée that though begging arises out of 
need, it is almost being adopted as a hereditary profession 
in many cases Another case for such transformation is 
observed among the beggars of Mednipur district. Due to 
poverty and unemployment a few families had taken to 
begging and now these families are begging from last 
ten years. In these cases half of the family stays in Puri 
living on alms and the rest staying in the village. As 
they can raise their standard of living, many more have 
Bow styrted taking up begging as their source of livelihood. 
The interview with group of people revealed that most of 
them had started begging from less than a month and 
many from less than a week. Thus, transformation of 
villagers of Mednipur district of West Benga! is taking up 
at & very rapid rate. They are becoming professionals and 
hoarders. And when the life pattern of the whole clan 


changes their rehabilitation becomes more difficult, 
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Beggary is a social evil. But it does not exist 
independently. An individual is a part of society. And as 
a member of the society his relationship with the ,soci@ty 
is such that social learning and adjustment are necessary 
conditions for the survival of both. When the socio-econo- 
mic equilibrium is upset, proper functioning of the society 
does not take place. Under such conditions a person éan 
not satisfy his needs effectively; in the absence of which 
he devices other methods for the satisfaction of the same. 
Thus, a beggar not only lives by begging, he takes up other 
forms of social evils such as prostitution, smuggling, BE 
juvenile delinquency etc. 

PROSTITUTICN 

Quite a good number of beggar’ women are found 
to be prostitutes. Poverty and hunger are the motivating fac- 
tors which lead them to srostitations though sex-gratifica- 
tion may bs the other cause. This group of ptostitdte 


among the beggars at Puri is from the mednipur district; 
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They are in the age-group of 25 to 40. Different private 
houses, corners and back side of the shops etc, are the 
places psed for this purpose. Among the people who most 
frequently visit the prostitute beggars are the rickshaw- 
pullars The rate of the beggar prostitute is generally Rs 2/- 
fo 3/-. Thair averag3 daily earnings lie between Rs. 10/4 
to 15/-. 


These women are seen to le4d normal family lives, 
THe stay in Puri with some of their children and the rest 
of the families consisting of their husbands and their other 
children stay in the villages. The difference from other 
beggars of their villages who are not prostitutes is that 
they can spend more money on food and entertainments, 
apd shall do savings. Fish is an item in their daily food. 
They bay visit to their families oncein a month Their 
savings vary from Rs, 100/- to 209/- per month. 


SMUGGLING 


Smuggling is found to be done by the lepers. The 
lepers have many advantages for this prupose. Because of 
the horror of contamination they are kept at a distance. The 
police is also as reluctant to touch them as any one else. 
The mode of communication is frees from them. Since they 
are vconocidered to be poor they do not arouse suspicion of 
the people. So they very conveniently smuggle ganja, 
opium etc. from other states. For this reason one finds 
that the economic position of the lepers is generally very 
sound) The celony is well organised and they maintain 
regular contacts with lepers of other places. 


Digitized by PPRACHIN, SOA 


82 THE BEGGARS OF A PILGRIMS CiTY 


Due to above reasons the lepers can easily smuggle 
goods under the cloak of begging. Since the public does 
not accept the goods directly {rom them they 3ell itgto the 


business men who then pass it to the public. 


CRIME 

Begging is illegal. Section 109(b) of the Indian 
Criminal Procedure Code prohibits vag ancy. Similarly the 
indian Railways Act prohibits begging on railway station 
and trains, Nevertheless the stations ere full of beggars 
and begging in compartments is known throughout {cdia. 
The fact is that the society does not reat begging a ଣି 
crime nor the beggar as a criminal. Before we proceed witht 
the discussion af beggars in connecticn with crime, it is 
necessary to distinguish begging from crime 

.Begging differs from crime in two respects. A crime 
is committed against someone without his knovedge 
and, where it is done with their knowledge, it is committed 
certainly against their will and despite their resistance. Bee 
gging. on the other hand, requ ires the Essent of a jarge 
number of members of the society, A simple ect of begging 
can be understood in terms of needs and characteristics 
of ihe individual who begs without reference io anyone 
else. 

The crime rate among the beggers is not very high. 
Cases of petty thefts only are reported. Shop-lifting, pocket 
picking etc. is done by them. These persons steal articles 
for their own use or to sell. Thoge beggars sitting by the 
Swargadwear road rob the passers-by when the road is 
lonely in the late evening At times the beggars also take 
an opportunity to pick-pockets within the temples. Here 
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the public also play a big hand. The tolerant attitude of: 
the people further aggrevates the problem. Even_ when 
neahle so them picking pockets within the temples; they: 
do not check them as they consider them to be poor They: 
believe that a pilgrim can earn many more thousands and 
it would be more useful to the poor. This behaviour is. 
rather encouraging them to commit more thetts. Most of 
those who commit robberies, stay near the Railway station: 


* and are migratory 
JUVENILE DELINQSENCY 


In every society we find certain juvenile delinquents. 
The offences are anti-social and harmful for the society. 
When children commit such offences which, when commit- 
* tedgby adults, would be described as crime, is considered’ 
juvenile delinquency. 

In clden days delinquency was considered to be: 
due to the influence of some euil spirit. Such children: 
were either worshipped due to fear or they were killed. 
But now it has been ascertained that delinquency is a: 
result of disbalanced personality The problem of juvenile 
dglinquency was always there but not at the present: 
alarming level. The problem is assuming an alarming: 
proportion in terms of the number and also in terms of 
the gravity of the problem. 

Poverty, besides parent's ignorance of the need of 
education, is the cause,of crime. Because of the growing 
economic tensiofl, rapid urbanisation and growing 
population, the traditional joint family system is breaking 
up fast. Today the parents are pre-occupied with their 
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own problems and a child is often left to be of his own. 
There is no emotional sharing of the problem: Since most 
of the, delinquents come from poor families the Rgrents,are 
unable to give them proper care and guidance. In other 
words the home fails to satisfy the needs of the child 
durmg the years of formation of his character. The child 
is deprived of parental love and, in many cases, is ill-treated 
by the step mother. In sych cases he is filled with the 
disire to revolt and disgust so much that he runs away 
from home when he gets tile opportunity to do so. Once 
away from home he falfs into criminal ways and habits. 

In case of the most of the beggar children, the finan- 
cial condition of the family is not good. Due to low income 
of the family the children also have to work and their 
education is left incomplete. Many natural desires of the 
children are not fulfilled These things, among many, 
include requirements [ike food, water, rest, sleep; personal 
factors such as feeling of love, friendship, freedom, liberty 
etc., and social factors like appreciation, recognition etc. 

The delinquent behaviour among children expresses 
itself, in the from of quarreling, stealing, smoking, telling 
lies, wandering about aimlessly or vagrancy. The problem 
assumes a very serious one and may be considered a 
threat to the progress of the society. 

So in order to check these offences a clear “now- 
ledge of the problem is necessary. Proper care and proper 
education can help in elimination of this problem. 
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The beggar problem has to be understood in relation 
to the society. Society surrounds the individual with all 
softs of mores, regulations, rituals and taboos which are 
greated for the ready satisfaction of his needs and demands. 
Society sets up an economic system requiring that people 
should satisfy their essential needs through money and 
then makes the aquisition of money a difficult act. In 
the study of, the beggar problem we are concerned with 
the study of behaviours, which is greatly influenced by the 
society. Beggars form association with different people 
and institutions which create a great impact on them. His 
behaviour becomes modified and it is this modification of 


behaviour that we are concerned with. 


We have found that attitudes emong the beggars lie 
behind collecting sufficient money to inhance their sociat 
stailus. However, when a beggar goes out for begging he 
comes into contact with the members of the society, wha 
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‘are of various types and temperament. In the present chapter 
thus we attempt to discuss, in brief, the attitudes of both 
the beggars and members of the society towards begging 


ASSOCIATION OF THE ASCETIC BEGGARS WITH 
THE MATHAS 


In ancient periods ‘begging’ was simply an act by 
means of which peop!e would pursue ‘good deeds and 
practice religious deeds of non-attachment. Such men were 
‘greatly réspected, But a material dependence has man 
‘elements to be wrongly imiteted by men in the later period. 
‘This is borne by the contemporary beggars behaviour 
with the ancient customes of a mendicant. A large number 
of beggars dress up as ascetics while begging. At Puri 
a large numbers of mathes are found. These methas give , 
food and shelter to the poor, The needy, who enter in it, are 
required to do small jobs in the mathas. In the free time he 
is taught religious lessons. He is also given some money 
to spend on himself but there is prohibition of taking ganja 


and other addictions. 


With the place dotted all over with mathas it would 
be expected that there should be very few beggars but the 
case is just the reverse. The methas rather act as factories 
where aScetic beggars are produced and processed In my 
sample | found 4i beggers (18%) out of 225 who” wgie 
associated with mathas; out of these only twelve stay in 
the mathas and have been included under’Religious Mendi- 
cents’. These religious mencicants have to follow ceriain 
codes of conduct and regulation of the particular mathe 
they stay in. "A few mathas such as ‘Sattasan matha’ are 
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cnaintained only by begging. where as a few mathas like 
Radhakant math and Goudia math permit begging. 


Twepty-nine persons had: tleft the matha preferring 
an easy going life. During their stay in the mafhathzy are 
asceticised. They come to know that an ascetic is held in 
high esteem. It is seen thet at most times people know tha? 
the ascetics are fraud but still they give them alms because 
of the merit attached’ to ‘giving’ and fear of his curse. So 
hese beggars dress up in the robes of an ascetic and wear 
2D sect-mark. A few such cases aralso found where they 
had never been to a matha but simply wore a sect mark. 
tis generally Seen that an ascetic beggar gets more alms 
hen an ordinary able-bodied beggar. He is also not much 
emorlised. At Puri they are found to be associated with 
dlferent sects and mathas which are as follows. 


( See Table No. 10 ) 


Digitized by PPRACHIN, SOA 


88 THE BEGGARS OF A PILGRIM'S CITY 


Table No—10 


DISTRIBUTION OF BEGGARS BASED ON THEIR 
ASSOCIATION WITH THE MATHAS 


| 
SECT. (in relation to mathas) | Number of 
I beggars 
J I 
Goudia [ 11 
| 
n n | 
Ramanuji | 8 
| 
| 
Vaishnava | 8 
I 
| 
Abhdoot | 2 
|- 
Gorakhpanthi | 1 
| I 
ୟା | 
Shaivite | 1 
! 
I l 
Chaitanaite | 1 
| ଜି 
| 
Shankarabadi | 1 
es 
Ramanandi 1 
Bharati 


Other Mathas 


rnd SS — — et) 
— 
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From this table it appears that the ascetic beggars 
of Puri are associated with different maths and sects Thejr 
sectarian, affiliation does not go to explain their deep rooted 
faiths i those sects and methas, but it may be considcred 
in the light of their convenience for begging and practical 


approach to their begging protession 


ASSOCIATION OF THE BEGGARS WITH THE 
PANDAS 


, Rapid urbanisation and industfalisation have brought 
great changes in the traditional Indian Society. Tne break- 
down in the urBan areas has accelerated the problem of 
distitution. People who are aged, children who are orph- 
aned and women who are deserted, are driven to the streets 
tha™ being taken care of within the institutional framework 
of the family. This creates a serious problem for the old 
widows who, though economically well off, cannot stay’ 


with their sons and are forced to beg. 
° 
Religion dominates the ideas and thinking of the 


people of Puri. Aofew pandas ( sacred specialists ) are seen 
to provide shelter to the widows. These widows usually 
belong to well to do families. They also knew the pandas 
since previous visits to Puri. Here the widows stay in the 
houses Qf pandas where they are given a room to stay. In 
some cases they are provided with food and in other they 
cogked their own. These widows look after the children of 
the panfas, do odd jobs °for the family and beg in the 
terpnle guring the free hours in the afternoon. They do not 
admit taemselves to living on alms but on the maeheprasad 


6# Lord Jagannath whichis not demora¥sing. 
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Pandas are the secred specialists and command a 
great respect “over the pilgrims. On the pilgrims depend 
tbe beggars. And the pandas act as a link'between the 
begy™s—aed the pilgrims. Many times it is seen that the 
pandas help in raising the status of a particular beggar. 
They also help these beggars in getting alms from the public 
by telling them that ‘she is very poor, “please give he 
something”! How the pandas help in elevating the status 


of a particular beggar is born by the following cases. 


in the Joanna temple two dwarf beggars- are 
found to beg. One is male named Ram chandra Das 
{Age-62) and is begging in the temple for the past twelve 
years. His average daily income amounts to Rs. 10 to 12. 
The second is a female named Toba* (Age-50) and is begg- 
ing in the temple for the past two years. Jamunakarcpanda 
(in whose house she also stays} told the people that she 
was ‘Baewan avtar’ ( the fifth incarnation of Vishnu ) and so 
‘the pilgrims touched her fest and gave her money. After 
paying Rs. 1.50 for food everyday to panda and spending 
on other necessities, she also saves about Rs 200 every 
month, which she sends through money order to her 
brother. 

In this way we find that the pandas play a great role 
in influencing the people and pilgrims about the beggars of 
a pilgrim’s city, which ultimately goes to strerighttiEn the 
net work of social relationship existing between the beggars 


and the pandas. on one hand, and the pilgrims and the 
pandas, on the other. 


-*Also see appendix, life-histoty no -2. 
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ATTITUDE OF PEOPLE JOWARDS BEGGING 


As already stated, Ihe attitude of the people towards 
begging, is years important because the people constitute ts ` 
majority anid as a majority they influence the behavivur” “and 


‘way of living of the beggar to a great extent. 


People in general, like and approve some types of 


beggars but not all begging systems. Society and religion 


also influence people to help the podr, aged amd the physi- 


calfyehandicapped persons. Such persons draw sympathy 


but co not command respect. The sympathy for the beggars 
is So deeprootegd in the sentiments of the people that it 


almost becomes a religious duty to help them. 


Begging is tolerated though disapproved form of so- 


cia} behaviour. People have a defending attitude towards 


the beggar. Their attitude is that a beggar suffers because 


of his previous deeds or due to his ‘Karam’. People aré 


aware that many of the beggars are not truly handicapped 
ang have huge sums of money. Still they feel that it is 


because his ‘Karma’ that he has to take up such a demora- 


o ¥ 
lising means of earning money. They give alms as a prac- 


tice of religious renunciation. 


Both the religious mendicant and the physically 
‘handicapped are accepted as beggars. The able bodied is 
expected to have a sense of shame for not working for his 
‘livelihood and resists the idea of begging. 


Thus, the attitude of the people towards begging 
varies 4n general, frem beggars to beggars. While the 
afle- -bédied beggars are hatred and abused, the diseased 


and handicapped beggars are syrroatdized: However, at 
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the same time, the ascetic-beggars are feared most by the 
people because of their magical powers through which they 
may curse the people. 


Ar rIfUDE OF BEGGARS TOWARDS BEGGING 


A beggar'’s attitude is influenced by his internal be- 
liefs, assumptions and decisions. Again, these are affected 
by an individual's attitude towardso different persons and 
objects. They are the motivating factors. Hence, it is only 
natyral for the individual's social behaviour to be influenced 
by these attitudes. The beggars themselves develop an 
attitude towards begging from the society in which they 
live. Most of them understand that a beggar has very little 
social prestige and position in society. Over a period of 
time and owing to the negative attitudes of others towards 
him, he develops a professionally positive attitade towards 
begging and a negative one towards the “‘pro-work’’ Norms. 


of the society, and loses contact with them. 


Most of them do not like begging and would {jive 
up begging if offered a suitable alternative Those who are 
handicapped by disease and old age, do not find any other 
alternative than begging. Many of them did notlike bggging 
in the beginning, but later get used to it. The ascetic and 
the lazy beggars adopt an indifferent attitude towards it. 


In this way. the attitudes of the beggars towards 
begging also vary from beggars to beggars or from groyps 
to groups, Which is an interestimg subject matter for the 
Social Psychologists to go into deep” of this problem and 
make an appropriate analysis of the beggar'’s attittdes 
different levels as well as from different engles. 
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SUMMARY AND CONCLUSIONS 


The beggar problem has confronted the civilized 
world for a long time, Today the problem of beggary has 
® 
‘become Very acute and requires immediate attention. 


While studying the beggar's problem at Puri we havee 
‘been able to know very intimately the various implications 
as well as their problems which they are confronted 
with. Firstly, a beg gar has unlimited freedom of movement 
and no rigid periods of work. Also, he is completely free 
from hard work and has no responsibility. These factors 
indicate that ‘it would require great patience, tact, skill and 
a practical approach to make many beggars to work. So that 
they fulfil at teast their minimum requirements ahd live 
respectfully. 


In the present study we have viewed begging as a 
set of deviant behaviour® A beggar develops certain attitudes 
ancfhabit§ and adapts himself to a new way of life. Under 


sych conditions his rehabilitation becomes a diffi cult task. 
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The problem of beggipg assumes a new importance: 
when we try to understand it in relation to the Indian tradi- 
tion. Street begging is so wide-spread and sn-etrongly en 
trewhed in,religious customs that it presents a task to extri- 

cate the same from the people's mind. This is clearly an 
“evidence of their maladjustment in the society and an 


abstacle to the healthy and normal social life. 


The question that naturally arises is that why is the 
problem of begging so acute ? One answer would be “the: 
alms giving custom and religious temperament of Indian 
Society. Ailms-giving is a religious obligation by all classes 
of persons and is regarded as one of the chief virtues. But 
thoughtless alm giving does more harm than good by incr- 


easing idleness and dishonesty instead of encouraging the 
working spirit. 


The present study of the beggars of Puri reveals. many 
important facts which may be summarised below : 


Firstly, we have seen that beggary in India is a tfme- 
honoured means of livelihood for a large number of people. 
It has come down to the cities and villages of the land as 
a negative part of the cultural heritage of the Indian people. 
Various social changes in the Indian Societies have resulted: 
in social disorganisation, which 
beggary beyond neasure. 


in turn, have increased 


Secondly, we have found that the most striking char- 
acteristics of the beggar population is its heterogeneity. It 
consists of persons beionging to different sex, age-groups, 
religious and physica! conditions. Based on the 56 “the 


the proportion of males in ) the sample is 60% and ଛା 
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40%. The results at Puri are seen to tally with those at 
other places, like Lucknow ( Male-79.5%, Female-20.5% ) 
Bombay ( Male-80%, Female-20% ), Delhi { Male-74%, 
Female!26°% ), Nagpur (Male-64%, Female-36%), Calcyta 
( Male-65%, Female-35%) and Madras ( Male-72%, Fe- 
male-28% ).* In all the cases the prcportion of males iS. 
more to the proportion of the females. This may be due to 
the fact that destitute women find support by the society 
more readily than men, since women are nof expected to 
earn for their livelihood. The age-wise distribution shows 
the maximum number of beggars lying if the age-groups of 
21 to 60 years” (67.5%). This is in confirmity with the 
findings at other places. In Bombay the greatest number lies 
between the age-group of 21-40 years, in Delhi between 15 
to 35 wears and in Lucknow also in the age-group of 30-40 
years (21.5%).* The age-wise distribution of the beggars 
reveals some interesting facts. Normally, one would expect 
beggars to be either in very tender age or in the advanced 
ag€é-group when one is usuaily dependent and unable to 
work for his living. But the results of the study are different. 
The percentage of beggars belonging to old age is very less. 
It may be due to the fact that there is not much longevity 
among the beggars due to odd conditions of life, The maxi- 
mum number of beggars lies in the age-groups of 21 to 60 


years whén usually one has more energy and stfength to 


pursue some other occupation. This, however, indicates that 


*Sushil Chandra, Sociolsgy of Deviation in india. 


Allied Publishers. 1967 (PP. 154-175) 
a ar ] 
OP. cit. 
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the reason for begging i not the lack of strength or vigour 
only. It may be that the chfid as well as the old destitutes 
are supported by the society more readily than tne adult 

The caste-wise composition reveals that the beggars 
belong to different castes. The maximum number (40) 
belongs to the Khandait caste, who are traditional agricul- 
turist. The next biggest group is of Brahmins (34), the 
reason Geld Reverie large number of the beggars belong 
to the Inwer caste. It is due to acute poverty and very (Bi 


¢ 


standard of living.” 


The region-wise distribution too “shows that the 
beggars belong to diverse areas. Maximum numbers ars 
from Orissa. It is seen that most cf them hail from the 
nearby districts such as Puri-39 1%. Cuttackal9.2%, 
Ganjam- 19.2%, Balasore-16.0% and other districts=6.5 °. 


i 


The beggars have been classified into four main 
types. Able-bodied, Physically handicapped, Diseased and 
Religious Mendicants. The diseased and the handicapped 
need the attention of the seciety and tie Govt. to look 
after them. The able-bodied need more employment op=- 
portunities since poverty and unemployment mainly drive 
them to beggings. 


Thirdly, the study indicates that a person’ tekes up 
begging due to a number of factors sich as poverty, dise- 
ase, lack of education, unguided childhood, sheer idlenéss, 
family troubles and unemployment etc. Thus, these 
factors show that they are social, physical, ” psycrio- 
logical, economic and religious in nature which force a 
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person to turn into a beggar. Hance, it apears that pre- 
vwentive measures adopted against these conditions would 
help as a goéd solution of the beggar problem, Interviews 
with the begga showed that while a large number of /ne 
beggers to »k to begging more or less reluctantly, the pro- 
portion of them now wil.ing to give up begging, is nots 
Jarge {In such a situation the importance of preventive 


Ld 
measures cannot be exaggarated. 


In case of most of the beggars, it was seen that 
poverty and unguided chiidhood were the two most striking 
factors that stood out prominently. It implies that home 
should have sufficient means to maintain the minimum 
standards of living so as to meet physical and emotional 
ngeds of the growing child. The child develops the sense 
of beléhging through love and care of his parents and 
oihe« family members. Lack of Jove and continued 
neglect is a fertile ground for the growth of beggaty 
and vagrancy among many of them. Without resorting to 
over-protection or total rejection, he should have his first 
lessons of proper behaviour and discipline at home. 
Measures to provide a healthier child-hood environment to 
the families in the lower income group can, therefore, be of 


far reaching significance for the prevention of beggary. 


~ Fourthly, we have also examined the economic life 
of 6 5ଥଞଖାର, It,shows that they device various methods 
16 beg. In many cases the beggars have sufficient income 
to lead a better life Qut that comes in the way of their pro- 
jessior. So they do not spend the money for their own 


welfare. The fife-histories { given in the appendix ) point 
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out that saving in a number of cases are found to be size 
able. At times they also give the money to their famity. 
Latge saving by the beggars means that a hugs amount af 
ouhpational wealth is blocked which proves to be a hind= 
rance to a countries progress, 


Fifthly, the community life of the beggars has been 
highlighted. The community life in the case of lepers, be= 
cause of sharing of a common disease binds them together 
and gives them a sense of community feeling. Beggars and 
non-Deggars stay togetker in the same territory. They lead 
a family life strengthened by co-operation and division of 
labour. New customs, laws end festivals have sprung up 
in the new situations. The Secretary and the elected mem 
bers try to keep discipline in the community. Thus, the 
lepers colony at Puri is a unit in itself. The social life ~3f 
the beggars at other places in Puri is different. It is nat 


strengthened owing to the absence of a common factor. 


It has been observed that besides living on alms, the 
beggars also adopt other unsocial means to earn their liveli- 
hood. The beggar women are lured into prostitution which 
may be due to poverty. The lepers are associated with 
smuglling. They smuggle ganja, opium etc. from ether 
States under the cloak of begging. Some beggars alse 
show a criminal behaviour as they are involved in Stealing 
and robing. The problem of juvenile deliquency “becomes 
Very grave because of the disruption in Socio-economic life. 


it has also been found that the beggar problema can- 

not be studied apart from society. Society has- inflmenced 
- ” - . - . . ” : ®» 

over an individual! in his sofialization and developmént ot 
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his personality The beggars aE helped by the pandas. 
Pandas give shelter to old widows and at tirmes help in ele- 
vating their status The association of the beggars with 
the mathas cannot be neglected. “1 go and stay in a mitha 
whenever ! wish to’ is usually the attitude of an ascetic 
beggar towards a matha but they do not stay there for long 
because they’ cannot beg .. ...(nor) take addictions * The 
mathas, in fact, act as factories where ascetic beggars are 


« 


produced and processed. 


The attitude of the peoplé towards begging shows 
that people adopt a very tolerant attitude towards begging. 
Charity is regarded as a chief virtue and this increases idle- 
ness among the beggars. People should recognise dignity 
of labour and desist from giving thoughtless charity, 


The beggars too have developed an attitude towards 
beijyging. They realise that they have very little social pres 
tige and position in society. But his rehabilitation becomes 
a difficult task because he develops a professionally posi- 
tive attitude towards begging and a negative one towards 
the “pro-work” norms of the society and loses contact with 


them. 


Again we see that the beggars are also the carriers 
of some dreadfut diseases and hence a public health pro- 
blem. “Outside the temples are found coin-seflers, They 
claim that they get the coins from big shops, but the real 
fact is that they keep contact with the beggars who supply 
them coins. The eoin-seller takes the coins from the beg- 


oo 


P — 
®For Details see Life-histories in the appendix. 
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‘gars and puts them in heaps. The pilgrims take them from 
the coin-seller and distribute it” among the beggars. Thus, 
the “coins move in a circle from the beggars to pilgrims 
throlygh the coin-sellers. If the beggar has an infectious 
disease it has many chances of being transmitted to the 


‘paiblic through the coins Thus this also poses a serious 
‘problem 


Industrialisation and urbanisation have brought many 
changes in the traditional pattern of the Indian social strug 
ture. The breaking up of the joint family system aggrevates 
the problem of destitution. Old diseased and children are 
left to the limited resources of the society.’ This would 
‘mean a rechanneling of our discriminate charity into well- 


‘organized institutional as well as non-institutional services. 


Begging cannot be checked by passing resoiution 
and publishing pamphlets and brochures.. It requires ussto 
took upon it as a problem of re-education and rehabilitation 
rather than of relief and punishment. We can never rehabi. 
litate those who are being helped otherwise V/2 have seen 
that there are a variety of reasons which comfie! a person to 
take up begging. So an attempt should bez made to stem 


the tide of beggary at its very source. 
Some of the important features of an integrated pian 
may be suggested for the eradication of begsing. 

(1) Employment opportunities should be increased, so 
that people, especially the zble bodied may, not be forced 
to take up beggary for want of occupation. 

(2) Suitable reforms should be undertaken. to make “agri- 


culture more profitable since a large number of the beggars, 
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it is seen, come from the agricultural families, They should 
be provided with work when there is a long period of agri- 


cultural idleness in the rural areas. 


(3) Diseased beggars should be provided with adequate 
medical care until they are thoroughly restored to heatth. 
Cured lepers should be provided with employment oppor- 
tunities: 

(4) The physical handicapped may be givén training and 
helped to acquire new skills withingtheir limitations. - 

(5) Suitable institutional care, with” a view to achieve 
uitimate rehab;pitation, should be provided to the dependent, 
homeless and destitute children who have turned tao 
vagrancy. 

5) A special! provision may be made for the care of the 
aged beggars. Homes for old people may be made because 
it bécomes a responsibility of the state and society to look 
after them in times of increased industrialisation and urba 
niesation. 

{7) Destitute women should be provided with basic 
skills and training, 

(8) Institutional care and treatment should be given to 
the mentally-ill persons, 

(9) Effective legislation may be enacted to check beg- 
ging among able-bodied persons. 

(10) Education sHould be made compulsory and free 


among the children to prevent vagrancy among them. 


Thus,. the programme of re-education and training 
shoulé be conducted to rehabilitate the beggar instead 
eof affording them a temporary relief. 
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In short, it can be said that to eradicate beggary 


completely, a radical change in the society is required. 


To sum up, it may be argued that through tha study 
of beggars of this Great Traditional city, which is a famous 
ecentre of pilgrimage and is considered one of the Dhams 
of the Hindus, an anthropological attempt has been for the 
first time in Indian anthropology to view, in totality, the 
sO called neglected members of the Indian society. The 
presént study may serve as a guide line for the study of 
beggars of other pilgrim’s cities and towns with a view to 
have a wider knowledge of their problems, ‘which will help 
the planners the policy makers and the welfare-agencies to 
chalk out schemes and programmes to eradicate the insti- 
tution of beggary and rehabilitate the beggars. 


The present analysis has, thus, brought out many 
important factors concerning both the theoretical and 
applied aspects of the beggar’s problem as far as reflected 
through the study of a pilgrim’s city. 
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LIFE-—HISTORIES 


No.—1 
Name — Bunga Suryanarayan (Telegu) 
Age — 50 years. 
Sex — Mate 
Caste — Naidu 
Education — 9th. 


I was born and brought up in Burma. My father was 
a mechanic in an Oil Mill at Rangoon. ! had four younger 
brothers and a sister. My brothers, when they were going 
on a hill, were unfortunately killed by a tiger. Only myself 
and my sister survived. 1 received education till class nine 
and then took up a job as a clerk in ‘T. M, Thakur and 
Company’ at Rafigoon. My pay was 350. On 4th April 
1958 | got married and in the year 1959, a daughter was 
born. ® Everything went on well till 1964 when the Indians 
were asked to evacuate the country. On the way back to 
India | get seperated from my family and could never meet 
my wife and daughter again. I don’t know where and how 
Ihey are now; in fact, | do not even know if they are alive. 
I reached Vishakhapatpam by ship on 9th Sept, 1964 not 
kn@wing what to do et that time. As | had no money so I 
triéd to°get loan of Rs. 2000 frém Bank of india to start a 
Kirana shop .but.1 was- granted only Rs. 500. For this 


Digitized by PPRACHIN, SOA 


106 THE BEGGARS OF A PILGRIM'S CITY 


purpose | had to go to Calcutta a number of times but 
could not get the money. Then ! went to Nagpur in search 
of some job. Since ! had some education I got the job of 
a salesman to a Timber merchant. My pay was Rs. 140 


per month. | took a small house at Imamwada Chowk. 


In December 1968, | had a severe attack of Pneumo- 
nia and had to be hospitalised, On coming out of the hos- 
pital, 1 had-lost my job, And due to illness | could never 
recover my initial health. I tried to get some other jon but 
could not. Then.! went to Cuttack and drove Rickshow for 
five years. In the mean-time | developed filaria. In such 
conditions | found difficult to pull rickshow. One cannot 
go withot food, so I! took to begging from the past twenty 
days. Since | have not taken nutritious food from aJong 
time, my health too has degenerated. Personally, 1 do not 

like begging and am ready to do some job if offered.” 


A O 
Venkateswamy Phyditahili 
A=O A A A A 
Ego Lakshmi Narayan Rama- Venkate- Balaram 
Kantha- swami swamy 
mma 
®) A = © 
Kaviramma .Badrachala | Mariamma 
O A 
Saraswati Sunder Rao 
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No—2 
Name — Toba 
Age — 50 years. 
Sex — Female 
Caste — Khandait 
Village — Ichhapur 
District — Berhampur 
State — Orissa 


° 

Since | am a dwarf, 1 can not do anything myself. 
My-parents died when 1 was very young. Since then my 
brother looked after me. | have thrCe elder sisters who’ are 
all married to day-labourers., My eldest sister Rukuni's 
husband died lagt year and she maintains herself by begg- 
ing, since then. Due to rising prices, | was proving to be a 
burden to my brother. Two years back he brought me to 
Puri and left me in the house of Jamunakar Panda, whom 
WednoW previously. The Panda daily escorts me to the 
temple. in the neighbourhood of the Panda's house stays 
a old Jady whom | give Rs, 1 50 per day for food. My, 


brother comes to meet me once evey month and 1 give him 
Rs. 100 every time. 


¢ ( This beggar was known as ‘Bawan Avatar’ by the 


pilgrims as described in Chap. 7). 


A = oO 
Baiya Koiri 


। ୮ | 


A=O A =O A =O @ Esc A =O 


Rukuni Dinaban- Dfani Champa Toba Kura | Ketuli 
A-55 dhu A-54 -45 
(begs in US Net atGet 
the villzge) | | 
cA" A’ ro) 
Narsheri Kabiraj Dalima 
A-16 
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No—3 
Name — Ramchandra Das (dwarf) 
Age — 62 
Sex — Mate 
Caste — Carpenter 
Village — Katgajrajpur 
District — Cuttack 
State ° — Orissa 
Education a 5th 
Sect — Ramanuji 


I left home at the age of twelve since the people 
of my village constantly told my parents to drive me out 
of the house as a dwarf is unlucky and brings ultate othe 
family. So | left home and took shelter in the Belabano 
math where | stayed for two years, To maintain myself | 
begged in the village but since 1 did not get enough alms | 
left the place and came to Puri, i am begging at Puri from 
the past forty eight years. | stay in a rented room (Rs. 8 
per month) in Markendeswar Sahi. 1 cook my food myself, 
My daily income is Rs. 2 to 3 per day, | 


A = OO 
Udaynath Hira 


IA Ego 
Ramchandra Das 
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No~—-4 

[9 
Name — Ram narayan 
Age — 50 
Sex — Male 
Caste — Kayastha 
District — Chittagong 
Country —— Bdngladeshn 
Education — Intermediate 


My parents died in my childhood and | was brought 
up by my metarnal uncle. After his death | was looked 
after by my elder sister Shailo bala. 1 received education 
up to Intermediate. When at school, | up took tutions to pay 
my fees. {| got a job of a clerk in the Eastern Railway Acco- 
untse Office. When india and East Pakistan were formed, 
1 opted for India despite the resistance of my family and 
frignds. After coming to india | got the job of a clerk at 
Kharagpur. 1 left it after two years and went to Calcutta 
where | worked as a clerk in the Garden Reach Workshop. 
In 1954 | went to Pakistan to see my family and friends. 
There | took the job of a teacher. In 1968 I was arrested by 
the Pakistan Govt. taking me to be an Indian spy. I was in 
the jail fog one year and was very badly treated. There was 
unspeakable torture, and no judgement by the Pakistanis. 
In 1969 {i came to India. | could not get any job and so took 
to begging. It was in fhe yoar 1970, when one day I arrived 
by train at’ Bhubaneswar. | was in a straving condition 
and had not touched a morsel of food from three days 
when | was-again arresteg mistaken to be a spy, Iwas in 
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the jail for three months. | have begged in different places 
like Devagiri, Silchur, Assam, Chandan nagar etc. lam in 
Puri from the past six years. I stay in a bathroqm of ihe 
Netaji Sporting Club on the Swargadwar Road. The place | 
stay in, is not fit for any creature to live in, | beg Rs. 1 to 2 


every day. 
» 
A = © A = OO 
Gurudas Kaushailya 
Baido 


A =0 A = OO A = © A 
Mahen- Shailo Shyam Chanibala Yudhislhir Khiruda ego 
dra Lal bala Charan 
Sarkar (teacher) 
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Nog —5 
Name — Anusurya 
Age — 35 
Sex — Female 
Caste — Kapalu 
State — Andhra Pradesh 
Type — Able-bodied 


I was born and brought up at Vijaywada. My hus- 
band was a day-labourer in a farm but since it was difficult 
to make both times meal we took to begging from the past 
four years. We beg in different places like Kashi, Haridwar 
Cuttack, Ayodhya, Tirupati, Madras etc. | have a wish to 
visit places like Calcutta, Delhi, Bombay etc. because there 
is Mrese hope of getting alms at these places, We are in 
Puri from the past five days and here stay near the Railway 
Station. Our daily earning is Rs. 4 to 5 and some rice. | save 


some money (Rs. 2 approximately per day) for my daughter. 


A = O 
Krishna Shantamma 
murti 
A — 
Naa Singh Anusurya 
A-A40 Ego 
(begs) 
© 
Enkamra 
. A-3 
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No-6 
Name — Sita Ram 
Age — 25 
Sex —— Male 
Caste — Khandait 
Town — Puri 
State — Orissa 
Type — Diseased ( Leper) 
Education „ — 1st 


I was boin at Puri. My father is an electrician and 
gets Rs 200 per month. | read in the Balisehi School up to 
class one. | had leprosy when | was only eight. So my 
parents turned me out. For some time I stayed in the 
asylum but, { am now staying in the Leper colony from 
the past five years. | have begged in verious place ike 
Rai Barelly, Pratap Garh, Sultanpur, Solaganjpur, Akbarpur, 
Rampur, Jaunpur, Chandpur Bijaner etc. | usually travel 
by train, Last year | married a girl who is also a leper. 
No marriage ceremony was held and It was just on 
the basis that | would beg and she would look ajiter 
the household. My wife usually does not beg except on 
ceremonial days when she begs out side the Loknath Tem- 
ple. Besides begging I! have six goats and a few hens, We 
sell the milk and eggs to other people in the Colony» By 
begging ! get about Rs. 5 every day. 


I do not go to the temple but worship Jagannath, 
# 
Lakshmi and Kali at home whose images | have képt, 
A = ଠି 
S Asrilya Anile 


Ego A‘ = “OO 
Sita Ram Banridei 
A-25 A-25 
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No—7 
Name — Arjun Sahoo 
Age — 60 
Sex — Male 
Caste — Pradhan 
Village — Borida 
District — Ganjam 
Type — Diseased (Leper) 


| was a day-labourer in a farm prior to-my becoming 
a BEéggar. Twenty years back ! had leprosy, so took up beg- 
ginge My family was ready to hefp me but I did not like 
to be dependent on anyone. So! left my home and came 
to Puri. | am staying in the Leper Colony from the past 
eight years. Due to the disease | have also lost my legs. 
Since last month | have made association with another 
leper named Mohan. He takes me around the town in a 
carf=<We beg from six in the morning to one in the after- 
noon. fn the evening we divide the income among oOur- 
selvé My daily income is Rs. 2 to 3. | have not gone to 
my village from the past eight years but my family members 
regularly come to see me, | also receive frequent letters 
frofn them. 


A — O 
Kali Sahoo Sabu 
D long back D. {ong back 
A = © 
ego | Mukut 
A-60 
| | | 
] 
A = O° = O A = O A~ 
Uday Maini Kashi e{ Bashi Hari Maruli 
A-32 As 30 A-26 
© A 
Papi Naru 
A-9 
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Ng—8 
Name = Gouri Senapati 
Age — 65 
Sex — Female 
Caste — Brahmin 
Village — Jhigli 
District —— Howrah 
State — West Bengal 
Type = 


Physically handicapped 


My husband was a homeopathic doctor at Calcutta. 
He died thirty years back. | had landed property too at 
Calcutta and could have maintained myself well but there 
was constantly quarrel with my husband's brother's wife 
i got very much disgusted of every day's quarrels so |, left 
my home and came to my friend's house, with whom! 
stayed for one year. Then many people suggested me to 
go to Puri where God would help me. So mv adopted son 
Nidhu Bhushan Mandal brought me to Puri 19 years back 
and left me with Panda Atma Ram Khuntia. The Panda has 
given me a room to stay there. | do my own Cooking. In 
return of the favours done by the panda | look after their 
children. Everyday after taking my bath and finisbi—~J” my 
daily prayers | come to the temple for begging. My daily 


income is Rs. 1 to 2. My daughter and the grandchildrem 
come to see sometimes. 


Sadhun ego A = O bee a 
Senapati | Kali 
D. 30 yrs. back. Mandal A 
A = O A 
Basant Roy Kamla Nidhu Bhushan 
{businessman} Mandal 


A = 0 
Chandi Arati 


oO Oo $) 
Jhunu Napu Dipu Khukhu 
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Nos-9 
Name — Sita Ram 
Ace — 30 
Sex — Male 
Caste — Khandait 
Village — Haripur 
District — Cuttack 
State — Orissa 
Type — Physically handicapped 


My father is a farmer and | ‘helped him in the fields. 
My mother died in my childhood. At the age of sixteen | 
had eye diease and due to wrong treatment | became blind. 
My father then turned me out since | was of no use. | then 
came to Puri and took up begging, Here | stay in a rented 
room ( Rs. 10 per month ). 1 beg only within the temple 
prémsges and my daily income is Rs. 5 to 10. | sing Oriya 
bhajans while begging. My daily expenditure comes to 
about Rs. 3 and by now I have saved Rs, 100. {1 have visi- 
ted various places like Haridwar, Calcutta, Badrinath, Delhi, 
Bombay etc. {travel by train. When ever 1 go to other 
plates | take Ragunath Saranghi who is also a beggar and 
is lame 1 know him from the past ten years. 


A = © 
Prahlad 
Dadai 
।। । । | 
A=OA A=0 A=0 A A 
Bajdhar ego Chhaya- Geladei Bayadhar Gayadhar 
| ®dhar dei 
A A A OO .-O0 O 
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Noo-10 
Name — Jamuna Das 
Age — 45 
Sex — Female 
Caste — Miahishya 
Village — Ponika 
Oistrict — Mednipur 
State — West Bengal 
Type ° — Able-bodied 


My husband is a day-labourer in a farm and | ‘also 
did the same work. But with a low income it was very 
difficult to make both ends meal, A few women of our 
village beg in Puri. One of them named Arati suggested 
me that if | begged at Puri it would be better for my family, 
Following her suggestion | came to Puri a few days back 
with three of my children. Rest of the children are“ the 
village with their father. I get Rs, 1 every day and some 
r:ce. | stay outside the Jagannath Temple. " 


A = O 


Gajendra Das Baruda 


| 


= ® = A = OA = O 
Taruni| ego Ramkeshto j Poki Sushi! 
Das I swati Das Las 

A 


© © 0 2 © © ¿£ 


f 6 
Mano Kati Shyama!. Uttam Buli Tulo Guna Momi 
D. D. A-16 A-12 A-7 A-5 A-3 A 
(in the {inthe (begs) (in he 
viilage) village) + Vvllaae) 
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No—11 
Name — Radheshyam Chakraborty 
Age — 70 years 
Sex — Male 
Caste — Brahmin 


Region p= Bangladesh 


1 was born at Calcutta in the year 1905. My father 
was a second manager of ‘Sadhna Aushadhalaya’. When 
| was five years; old my father was transfered to Dacca and 
there | received my early education. 1 was turned out by 
my father when 1 failed in matric. But my mother was very 
kind and she gave me Rs. 3 with which { managed to come 
to Calcttta. Here 1 got the job of a sub-Inspector in the 
C.! De Department. I! was posted to Chandan nagar where 
1 stayed for some time. Then | was transferred to Dacca 
and then Navakhali. Here | got married I was then posted 
to Tripura, Kumila and Maldeo. In 1944 Hindu Muslim 
riots started. For seven days ! had to hid myself in shoulder 
deep water, My small children were put on wooden plate- 
forms’ to save them from deep water 1 escaped with my 
family to Sundarban and then Sealdah. in the mean time 
india obtained Independence and for three yearsgl was in 
refugee camp. |! could not get any job so took to begging 
from the past twenty-five years. ! have visited many places 
like Maghura, Brindaban. Gaya, Kashi, Delhi, Rameshwaram, 
Rishikesh etc. I am in Puri from the past Six years, and 
din “this period I have gone to meet my family twice. 


“Whenever | go home 1 take clothes and money for them. 
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[a 


I have no fixed place of stay and ‘bowl’ 


possession I have. With it } beg and cook in it. 
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is the only 
I do not 


[] 
take meat or eggs since my childhood, but take milk and 


fruits whenever | can take it, 


A = 
Kalikamal! 
(D. long.back) 
A‘ 
€go0 
= (®) A 
Navakrishna Laksami Ghan 
A-35 shyam 


(cook) 


| D. long back) 


| EN, Age-65 


A ®) 
Gopal Gita 
krishria rani 
A-22 A-20 


O A = oO 
Mita Padma Sita 
rani bhusan rani 
Ae 

®) A 

Rita Khiro 

rani Chandra 

A-17 A-15 
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No—12 
Name — Rama Pandey 
Age — 70 
Sex — Male 
Caste — Brahmin 
Town — Allahabad 
State — Uttar Pradesh 
Education — 6th 


I I was born and brought up at Allahabad. My-parents 
died at an early age and { was looked after by my paternal 
and maternal uncles. 1 received edécation till class six.’ But 
since | was not liked by my relatives | left home and came 
to Kharagpur. Here |! became a porter at the Railway 
station. But I had to take up begging because of old age. 
1 am now unable to carry heavy loads One day white 
carrying load, | fell down, A few of the articles broke and 
thes nfarsSon whom things belonged, was very annoyed. 
My eyesight had also become very weak. I! had no 
othe* alternative than to beg. I am staying at Puri from the 
past ten days. 1 think that the Indian Government too 
should make shelters for old people as it is done in foreign 
cofttries People above sixty years should be given these 
facilities. 


A = OO 


Damodar (D. long back) 
Pandey 
(D. long back) 
Rama Pandey A = O 
ego Gomati 
A- 3 (D. 10 yrs. back) 
A = OO 
Anand | Gita 
Pandey i | 
(porter) ୦ 
“(D. 3 yrs. back A 5 
en ) Nalu Bélaji 
A-8 A-7 
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Na—13 

Name — Ramesh Dash 

Age — 65 

Sex — Male 

Caste — Brahmin 

Village — Vidyadharpur 

District — Cuttack 

State — Orissa 

Education” — 4th 

1 was born at Vidyadharpur where my father was a 

postman. | was educated till class four. | worked-as a 
cook at Cuttack. 1 lost the job eight years back and am 


begging since then. | came to Puri and wentto a math. 
Though | got good food there but 1 was not allowed to 
take ganja, bhang etc. .So | left the matha and took to 
begging. | have visited various places like Delhi, Calcutta, 
Raipur, Agra, Gangasagar, Haridwar, Rameshwaram, xa0ras 
etc ! go and stay in a math wiienever | wish to, (a different 
one every time ). But I can not stay in a matha for long 
because then ! cannot beg to which | have become habit- 
vated and may not be allowed to take addictions. Last year 
1 had gone to Delhi and with the help of a friend | fad 
begged Rs 100 posing myself as a Brahmin in need. At the 
present moment | have Rs. 300 which | have put in a Post 
office. And | always carry at least Rs. 10 with me without 
which | feel very uneasy. 


A = oO 
Yogesh Dash । lchhamayi Devi 
D. long back D. long back 


। । 


A = OO A = OO @, A Ramesh 
Dash 

Kamal “Kusum Kanan Devi Shailo ego” 

kant (begs) bala A-65’ 
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About the Book 


The book presents, for the 
first time in Indian anthropology? 
a nex approach to the study of 
Beggars. who have been the mos! 
neglected, forgotten and less 
talked section of Indian society. 
Te present work is the out come 
of an empirical! field investigation 
carried out at, one of ‘the four 
Dhams of the Hindus and a 
famous Pilgrim's centre at Puri. 


An attempt has been made 
in this book to trace the origin 
and development of begging; the 
characteristics and typology of 
beggars; social factors leading to 
begging; economic life of the 
beggars; their community life; 
sosial evils associated with the 
beggars and finally how the 
beggars adjust themselves in the 
society etc. 


There are eight chapters, i 
besides appendices which 
contain the life-histories of the 
beggars, bibliography etc. 


Thus, anthropological, socio- 
logical, historical and religious 
aspects of the beggars d 
begging have been highlighted 
in the book. 
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